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SRI JAGANNATHA 


Dr. Bhagaban Panda 


paler Is no where in the world a God 
almost al Jagannatha who in one portrays 
dlights I the chariacterstics of the universal 

and tH and human sentiments. |n_ rites 
and ¢ ba shape and manner and style 
i ea He presents all possible human 
One ¢ Most primitive and most modern. No 
the an think Him as a particular god of 
eee aa faith or belief. The spiritual 
Vatioy the religious sects, the scholars of 
$ attitude, the historians, the poets 

Sti Many literatures have tried to visualise 
attrib, oat as their own god and 
Pines, ‘helt respective attributes on Him 
een ace. and as a result of which He has 

the epicted as the symbol of the Jainas, 
‘cena the Saivas, the Saktas, the 
Concieved and the others. So it !s rightly 
Nd ed that Sri Jagannatha is all in one 

thy Oe in all, It reminds a vedic idea where 
Worshinn® say that He is one but the 
et differs pray Him in various forms and 
Prarie names. (Fi. V.-1-164-46): This 
the ought has been described elaborately 
(1g Mahanataka (1-3), Mukundavilasa 


SeNtury Re Sanskrit works of 46th-17th 


Of th it is just impossible to © 
ie © attributes of the abov 

ee natha who has. the 
thers Of Jina, Buddha, Siva, Vishnu oF 


On this background, the idea of 
soclo- 


Politica Sti Jagannatha more as 4 
Of the S¥mbol than the religious symbol 
II as India, 


ancient Udradesha as We 


San 
Not 
If He will be taken 


be ruled out. 


, Jia“ (Lt hie 8 


asa_ religious symbol then Sri Jagannatha 
may be accepted as the god of non-Aryans 
mostly tribals of rural folk because, the 
similar form of figures is not available among 
the gods of other sections predominating the 
society who must have adopted this symbol 
of Sri Jagannatha to maintain their power 
of supremacy in the political and socio- 
cultural _ life. This has been _ indirectly 
described in the ‘Gitagovinda’ by the Saint 
poet Jayadeva in the 12th century A. D. 
and in Oriya "Kanchikavery’ by Purusottama 
Das of 16th century A.D. So that Sri 
nnatha may conveniently be accepted 


Jega 
as a symbo! of political unity of three 
different regions, namely, Kalinga, Koshal 


and Udra where Gokarnesvara, Stambhesvari 
and Jagannatha were worshipped as the 
State deities respectively. As has been 
stated above Shri Jegannatha by the 9th- 
10th century A. D. became the State diety 
as well aS a powerful symbol of political 
unity of Orissa starting from the river Ganga 
in the north to Godavari in the south. 


The trinity of 
Subhadra has b 


Jagannatha, Balabhadra and 
een identified and interpreted 
variously by the scholars according to 
their own religious faith. The Vaisnavism 
which overpowered all other religious faiths 
and sectarian beliefs has added Sudarsana and 
propagated four-fold Jagannatha theory. 
The Niladrimahodaya, @ puranic-cum-dharm- 
gastric work of Orissa compiled in the 14th 
c. A. D. on the origin and rites and tituals of 
Sti Jagannatha, records a peculiar theory in 
which He has been described as the seven- 
fold god adding Sridevi, Bhudevi and 


Madhava to the above list. All these inter- 
pretations, attributions and imaginations 
are,no doubt based ona philosophy of 
classical nature or a literary acumen. It is 
more probable to accepf Sri Jagannath as 
a human concept as old as man. The society 
and religion, the civilization and - culture 
and the canons and literature, in the long 
run bronght up Him upto the present stage. 
The idols now worshipped in the temple of 


Lord Srt Jagannatha do not come under any 
group of the Hindu iconography for which 
number of futile efforts have been made. 
The origin ot the icons of Sri Jagannatha 
has been traced in various ways but they 
have failed to answer all the questions. All 
the reasonings on Sri Jagannatha proved 
only erudition of scholars and raised number 
of question marks. 


Sri Jagannath, the Lord of the Universe’ 
is known as Bhagavan, Purusottam and 
Krishna which though all in One, indicate 
three cultdeities of Buddha, Jaina and Vait- 
snava respectively. The lexicographer 
Amarasingh (8th century A.D.) in his Amara- 
kosha’ first mentions the name Bhagavan 
in the name list of Buddha. He who bestows 
wealth and prosperity, valour and fame and 
knowledge and apathy is known as Bhaga- 
van (Visnupurana-6-5), But afterwards in 
the puranic literature the same word became 
an epithet of all the goods of vedic and non- 
vedic origin. So also the Word Bhagavati 
its feminine form used before the names of 
all the Goddesses. 


The name Purusottama and the supreme 


non-perversive and 
all times is called 
Purana). But with th 
vism when Buddh ed 
i as an 


Wo names 
accepted as the names of Krishna ( Bhegaveta) 


by the 9th-10th century A.D. 


The Budha Jagannatha and 
Ma ang finally 
as Purusottam 

according to Gi 
(1-5) by Kaviraja Jayadeva 
Saint poet of Orissa. } 


A lot of controversies is going on over 
the name of Jagannatha which for the firs 
time finds mentioned in the ‘Jnanasiddhi a 
Buddhist Vajrayanic work by  Indrabhuti 
(700—750 A.D.) the king of Orissa. Some 
Say Jagannatha of the above work was the 
guru or preceptor of the author, but others 
say Jagannatha of Jnasiddhi’ is no other 
than Buddha. Indrabhuti at the beginning 
of his above work pays homage to Jaga- 
nnatha who covers all like the blue sky. 
bestows all the siddhis or attaining _ of ful- 
filment in spiritual and supernatural powé! 
and is worshipped by all the enlightene 
Buddhist monks (1-1). But the question 8 
raised whether Jagannatha of “Jnanasidhi 


Can be accepted as the Lord Sri Jagannatha ” 


of the Jagannatha temple at Puri or not. 


Indrabhuti was flourished at a time when 
Orissa was under the administrative contol 
of the Bhaumakaras who were the patronis®! 
of Mahayana and Vajrayana school ® 
Budhism. The people of Orissa came und?! 
the full Sway of tantric school of Buddhis™ 
Sri Jagannatha was regarded as the suprem? 
God of Vajrayana sect, the tantric sch0? 
of Mahayana Buddhism. There was no sua 


God in the name of Jagannatha other tha” 
the Buddha. 


Jagadguru Samkaracharya came to Oriss4 
at the end of the 8th century A. D. whet 
Buddhism was in its heights. Under tl? 
mighty influence of Samkara, the Buddhist 
Mass of Orissa including the kings and ot hel 
dignitaries were converted towards Saivis™ 
Sti Jagannatha, the then State deity W% 


also renamed a i io 
is Bhai regal’ 
t tava and was The 


N depicted in 
similar figu'® ig 
oticed in the *@ 

nt. 


da Bhairava is n 
Sannatha at prese: 
After the 


Of Sri Ja 
iti 
a 
iS° 
included in the "ag 
© was named 208) a 
Krishna, etc., ist 
(850-45 hich is made by Murati M9 
The poeta," is “Anargharaaha 
ovat St-dramatist Murari while gyotis” 
ON to the Gog Rama refers 10°" she 
Matilochane’ which clearly inditcate> 


S 
advent of the Vaisnava> 
a f 
Sannath, the Same deity with same ! 
Olour and name was 


Navite thought. 


as 7 


founded big eyes of Lord Jagannatha (1—1)- 
He further mentions his names as Jaganidhi, 
Jagadananda, etc. Thereafter, Purusottama 
and Jagannatha became one and identical. 
The theory was subsequently proved in’ 
‘Trikandasesha’ by Purusottama Deva (gth 
Century A. D.), a renowned lexicographer 
of Orissa who has included Vardhamana, 
Satananda, Jagannatha, Krishna, etc. 4s the 
names of Visnnu (T. S. page-373—377).- 


During the reign of the Gangas, Vaisna- 
vism spread in its full sway and Buddha- 
Jagannatha, Purusottama-J agannatha 
and Krisna-Jagannatha were combined into 
One as Purusottama-Krishna by Jayadeva. 
The entire Utkal State was named as 
‘Purusottama Samrajya’ by the Ganga king 
Anangabhima Deva as mentioned in his Lin- 
Yaraj_ temple inscription of 1238—A. D. 


“The name of Shri Jagannatha is mentio- 
Ned for the first time in an inscription issued 
by the Ganga monarch Bhanu Deva Il 


(1308—1327 A. D.) who also introduced 
fitst the counting of regnal year In the 
Mame of Lord Jagannatha. From the 
beginning of the 13th Century not long 
after the construction of the Jagannatha 
temple Shri Jagannatha became the se 
Of the social, cultural and religious life 
of India in general and Orissa in particular. 
Vajpeyi Vidyakar Mishra s(1e2O re: a 
a Prominent smritiwriter of Orissa and ndia 
too prays Lord Jagannatha as follows: 
Pranipatya Jagannatham 
Characharagurum Harim 
Markandeyotha tustva 
Bhoga peryankasayinam 
(Nityacharapaddhati—P. 372). 
He also includes Srivallabha, Samkara, 
Urusottama, Madhava, Jayadeva, 
Rama 


Balabhadra, 
names of Visnu 
the religious 


agannatha, Virabhadra, 
Ktishna, etc., in the list of the 
for reciting every day bY 
People. 


Vajapeyi Narasingha Mishra (1550—A.D.) 


as agreed to the above statement and 
Mentioned Shri Jagannatha as Krishna, 
admapalasaksa (rounded eyes) Somanatha, 
Nilambudashyama, Sarvasukhaprada, tC, 


3 


in his Nityachara-pradipa (P. 107). He 
also prays Lord Shri Jagannatha as the 
forgiver of sins any body whoever dreams 
him and feels him (N. P. P—451). 


Shri Jagannatha and Krishna have been 
taken as one in Nityachara Paddhati, 
Nityachara Pradipa, Kalasarvasva, etc., the 
works on Dharmasastra of All-India repute 
compiled by the Orissan scholars. By the 
end of the 14th century Jagannatha as 
Buddha, Krishna and Visnu became one and 
identical which can be proved on the basis 
of descriptions made in the  Sarala 
Mahabharata, a fulfledged literary work in 
Oriya composed in the 15th century and 
literature of the Panchasakha or the Five 
Associates of the 16th century A. D. 


The abode of Lord Jagannatha is known 
after his mame as the Purusottama Puri, 
Jagannath Puri, Nilachala Puri, Sriksetra, 
Samkhaksetra and Dasvataraksetra out of 
which the shorter name Purusottama and 
more shorter name Puri is now in vogue. 
The sanctity and importance of the place 
have been described convincingly in the 
various legends, historical accounts and 
literary descriptions. 


Shri Jagannatha with a rare and uncommon 
phenomenon and_ hugeness, attracts all 
types of erudites and common people from 
all parts of India and abroad to Puri to look 
at the different fairs and festivals and 
specially the car festival known as Ubha- 
Yatra, | Purusottama-Yatra, Patitapavana- 
Yatra, etc. This ‘is a symbol of universal 
friendship and fraternity which taken the 
man to a State of peace and bliss, where 
there is no barrier of caste, creed or religion. 
To conclude this much can be said : 


Rupam tupa vivarjitasya bhavata 
dhyanena yat kalpitam 

Stutya nirvachaniyatakhila guro 
durikrita yan maya. 

Vyaptivatcha nirakritam bhagavato 
yat tirtha yatradina 

Ksantavyam Jagadisha tad viralata 
doshatrayam matkritam. 

O my dear God, kindly hear me, I have 


done three mistakes with you. You are 
formless, undefinable and omnipresent but 


| have embodied you in my meditation, 

defined you in my eulogy and tried to see 
you going to the places of pilgrimage. 

These three are my great offences. You 
are Jagannatha, the God of the Universe, 
I pray you kindly forgive me. 
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= era ee 


vcd anti science which is now-a-days A 
ein subject of the philosophers, 
estern and intellectuals of India and 
Indian omer is a_ real tradition of 
®scrib ics. Some of the ancient scholars 
it is e Tantra as a part of the Vedas. If 
divided Part of the Vedas, how Mantra is 
antric ae two categories Vedic and 
c So there is really contradiction. 


olars have 
he Vedas 
Tantra is 
tific, 


ee texts the research sch 
are cont that Tantra, Yoga and t 
as old e€mporary. Some say that é 
Practic as the Vedas. It is more sclentitt” 

al and more colourful; perhaPs this is 


vet Tantra is also more popular in India 
abroad, there are 


What : 
importers it may be, there mus 
ance of the Tantras in the universe 


pate is the original voice of Shiva- Tantric 
( rier also the texts taught bY Shiva, 
Word peas been derived from the unrefined 
leans ANATARA’, ‘TA’ means virtue, ‘NA 

ip, 8 COnnection, ‘TA’ means nectar ani 
th ee colour. The total meaning © 
Sacreq ord ‘Tantra’ is white colour of the 
ite nein That means Tantra shows the 
ape of the universe. The conne- 


ethics 5 Tantra Shastra. 
Upasana 


Shakti). ‘Varahi 
Bye peragte. thie met 
there Ee amala and Tantra. 
Worg fe descriptions of creation, 
Sthigg Ping, Sadhana, laya; 
Ndicag Six karmas, four tyP 
ang TOM of Prakriti and Purusha, 

airava, spiritualism, et? t 


Tantras 


imagined that there is a close connection 
between the Tantras and astrology. 


Tantra Shastra is not opened to all, but it 
is concealable. Many Tantric ethics have 
accepted its concealment. ‘Agama Sankhi- 
pta Sara” and Neela Tantra say that Tantra 
is very confidential and real knowledge. It 
is so concealable that it can not be 
expressed (1). In Gautamiya Mahatantra, a 
verse indicates that Tantra should not be 
disclosed before all or it should not be 
taught to all (2). According to Kularnava 


Tantra——The Tantra is Sambhavi Vidya 
and it gis concealable as Kulabadhu 
(Daughter-in-law of the family). Also 

Kumari. Swatchhanda, 


Gayatri, Gandharva, 
Mahanirvan, Gupta Sadham, etc., tantras are 


following the sense of the above cited tantra 
Shastras- This Shastra is only taught to 
the worthy persons, not to the ‘unfit 
candidates. : 

What is Tantra ? It is said ——"Tanyate 
(vistaryate) Jnanamaneneti Tantram”, That 
means Tantra is science by which one’s 
knowledge expands or leads to liberation. 
Really Tantra is the spreading out of the 
cosmic energy throughout the being. It 
is synthetic in its aspects. It seeks to unite 
the Prakriti—Purusha, Shakti-Shiva and 
Bhairavee-Bhairava, etc. According to 
“Kamikagama Shastra” Tanoti bipulanarthan 
Tattva-mantra samanwitam. Taranam kurute 
yasmat tantramityabhidhiyate”. Preparation 
of methods of Paramatma (The Supreme 
Soul) _ for generation, organisation and 
destruction are called Tantras. 


‘Udra Peetha’ is the first and formost 
altar among all the Tantra Peethas. It is 


described in ‘Mahapeetha Nirupanam’ and 
“Devi Bhagvat"—central area of Orissa is 
called as ‘Virja Kshetra’, but Vimala is 
Bhairavee and Jagannath is Bhairava (3). 
Again, in ‘Uddish Tantra’, it is described 
that in the central state (Purusottama 
Kshetra) Vimala is Bhairavee and Lord 
Jagannath is Bhairava (4). In Purusottama 
Kshetra, there is Vimala (Shakti) as the 
Supreme power and Lord Jagannath (Vishnu) 
is as the supreme soul. In same Tantra 
Shastra, there is the evidence of Connection 
between ten Maha Vidyas and ten incarna- 
tions of Lord Vishnu. Just as jn ‘Nitya 
Tantra Shastra’, Krishna-Kali, Sreerama- 
Tarini, Bhargava-Sodashi, Vaman-Bhubane- 
swari, Matsya-Bagala, Varaha-Chhinnamas- 


tika, | Kurma-Dhumavati, Nrusingha-Bhai- 
favee, Buddha-Mahalaxmi, Kalki-Matangi, 
etc. (5). Again in ‘Todala Tantra’ Mina- 
Tara, Kurma-Vagala. 


Varaha-Dhumavati, 


BHAIRAVA 


Nrusingha-Chhinnamasta, 


naa Rama- Matangi, Parasurama-Tripura 
Valaram-Bhairavee, Bhuddha-Mahalaxmi 
Kalki-Durga and Krishna-Kali, ete, (gy 


Vamana-Bhuba- 


There is planetary Connection 
Bhairva (Jagannath) ang 
So also Shree Jagannath 
Graharupi Janardana in Udra T; 
because there are nine planet: 
There is Rahu (Ascending node 
Bruhaspati (Jupitre) is on his 
Sukra (Venus) is on his Square fag 
(the moon) and Ravi (the sun) 
round eyes, Mangala (Mars) jis on hj 
triangular nose, Buddha (Mrtvuty) is on He 


half circular lower lip, Sani (Saturn) on his 
both hands and snake type Ketu (Descending 
Node) is in his organ (7). 


( MAK Viti 
GRAHASWARUPIN) MAHAMAYA) 


VHAIRAVEE 


n 
forehead, the mons 
SUN are in her both eyes, Mars a 
Y is on her half circula 


low : ogi 
ss 'S_on her waist, life is!" 


© been described in Tanta 
ne Bhairabi Mahashaktis ° 
have been described '" 

So it is said that ther? 


Connection between Astrology 2" 


Jyotish p ory 
pana, a ical the 
book Indicates tute] ie sew oleal 


t 
ary female deities of 
Nine planets, Just as matangi of the 
fs ti Of the ff Mate 
T : ° Moon, Bagala of Mi 
amaesun dati of Mercury, Tara of Jupitel 
eatmika oF Venus, _Dakshinakali Ns 
'Mnamasta of Ascending "° 
Decending node (9): 


Srikrishne, "°2"ations of Vishnu as Sreerar™ 
e 4, /USingh, etc., are gene oy 
*ts and after their ruling t 


i S. 

oval e , 'n those planets: 
huge NCe is seen in Astrological aun 

Sada” ataranyanekani . .Punah Karyotta 


@ Datpana/11th Prakash) 


oe 


The whole Zodiac has been imagined as 
the Supreme soul and the supreme power. 
For instance the human beings, animals, 
peer, atc., are taking birth by the help of 

@ supreme and next they are absorbed in 
both the supreme soul and power, thus 
animates originate from the zodiac and they 
are also absorbed in the same. The twelve 
Rusis (signs of the zodiac) have been 
attributed in the twelve parts of the body 
f the Supreme in Astrological texts. Just 
as Mesha (Aries) on the head, Taurus 
(Brusha) on the mouth, Gemini (Mithuna) 
in the both hands, Cancer (Karkata) in the 
heart, Leo (Singha) in belly, Virgo (Kanya) in 
Waist, Scorpion (Bichha) in the secret organ, 
Sagittarius (Dhanu) in the both thighs, 
Capricorn (Makara) in both knees, Acquarius 
(Kumbha) in both hips and Pisces (Mina) in 
the both sacred feet. So the Zodiac has 
been imagined as a Supreme Person. 
described 


power 
He is 


thjtibadi Jagannath Das has 
ah Narayan has three powers, i.e. 
eS _ delusion, action and intention. 
Moying nine powers (10). 


In the Tantric point of view Vimale is the 
Power of delusion of Sri Jagannath, the 
Power of action of Balabhadra and the 
Power of intention of Mother Subhadra. 
hese three powers indicate the three 
Qualities, i.e., Satwa, Rajas and Tamas: So 
me planets situated on Vimala possess 
i @ three qualities. Just as the Sun, Moon. 
Jupiter are within the quality of Satin 
Sroury and Venus are indicating the quality 
of Rajas and Saturn. Mars, Ascending node 
and Decending node are the symbol of 


Tamasika quality. So there is close connec- 
tionbe tween three qualitative supreme power: 
Vimala and Planets of three qualities. 

In the first chapter of “Bamadeva 
Samhita”, Vimala is the creator of Kaibalya 
or Mahaprasada. Because the prasada of 
Lord Jagannath is dedicated to Vimala and 
then it is converted into Mahaprasada (11). 
There is a mystery of Durga-Madhava_ in 
Sreemandir (the temple of lord Jagannath). 
In the month of Aswina from the first day 
of Sukla fortnight up to 9th day Madhava 
(Jagannath) makes a journey of victory 
with Durga (Vimala) just as Bhairava and 
Bhairavee. It is called ‘““Sakta Gundicha’”. 
In the 2nd chapter and 12th branch of 
“Devi Bhagwat”, Vimala is one of the 
powers of Vishnu (12). 

Shre Jagannath and Vimala are situated 
as astrological “Bhaumachakram” and; 
Suryadimbhakhyacakram” respectively. The 
evidence of the both chakram is in Jyotish 
Sashtras (13) and in Trantra Shastra, (14). 
So Shree Jegannath is called “Sarvamangala: 
Jagannath”. Twenty-seven stars have been 
decorated on the bodies of Lord Jagannath 
and Mother Vimala. Three stars: Dwija, 
Krutika and Aswini are on the head of Lord, 
Rohini is on his nose. Mrugasira and Ardra 
are on two eyes, Pushya-Ashlesha are on 
two arms, Punarvasu is on the mouth, Purva 
Phalguni-Uttaraphalguni are on his neck, 
Magha-Hasta-Chitra-Swati are in two hands, 
Vishakha-Anuradha-Jyeshtha-M ul a-Sravana 
in the _ belly, Purvasadha Uttarashadha- 
Dhanistha are in the secret organ, Uttara- 
bhadrapada-Satabhisha-Dakshinab hadras 
pada-Revati are in two sacred feet, 


15 SWATI 


2. ASWINL 

2DWUA - 16, BISAKHA 

3.KRUTIKA 47 SRAVANA 

4.ROHINI 18 JYESTHA 

5.ARDRA 49 MULA 

Slee ait 90 ANURADHA 

7 A.UTTARASHADHA 
g.ASHLESHA =| 28PURVASHADHA 
SUR PHA ‘in pian’ HA 

10: PHALG UTTARA 
44UTTARA PHALGUNI SEDAKSHNABHIDRARAON 
12MAGHA 26 SATABHISHA 
{SHASTA 
14. CHITRA 


(Twenty-seven stars are on the body of Lord Jagannath situated on Bhaumachakram) 
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4. ASWINI 15 SNATi 2 
2.DWITA 16.JYESTHA \. 
3.KRUTIKA -  47.MULA XS 
4.ARDRA os 18. SRAVANA 
5.MRUGASIRA 19.UTTARAPHALGUNI 
6.PUSHYA 2 20.PURVA Peni 
7.MAGHA 2LDHANIS 
8.ROHINI 22.UT TARABHADRAPADA 
9PUNARVASU ©. 23 PURVA BHADRAPADA 
S0ASHLESHA 24,-REVATI 
tt ANURADHA ¢ 25.UTTARASADHA 
12HASTA 2" 26 PURVASADHA 

Ss LA CATRRA : 
( TWENTY SEVEN STARSARE ON THE BODYOF 44. VISHAKHA °° 


27.SATABISHA 
MAA VIMALA SITUATEDON SURYADIMBHAKHYACHAKRAM) 


Like that Dwija-Asvini-Krutika are on the 
crown of Vimal’s head, Pushyay-Magha- 
Ardra-As h | es ha-Rohini-Hasta - C hitra- 
Vishakha-Swati-Jyestha Mula-Sravana ara 
on both of her breasts, Uttara Phalguni- 
Purva Phalguni-Dhanistha are on har heart, 
Reva ti-Uttarabhadrapada-Purvabhadrapada 
are in her navel, Satabhisha-Uttarasadha- 
Purvashadha are in her organ. These above 
cited 27 stars are in the body of Mother 
Vimala. She is surrounded by 64 yoginis 
(femala_ ascetics). Vimala is worshipped as 
Tantra Devi and Shree Jagannath a 


Ss Tantra 
Deva in Udra Tantra Pitha. 


Tha Panchamakararchana is don 


Hh & by tha 
tantric tradition on tha temple of Lord 
Jagannath. According to “Mahanirvana 
Gudia Sahi, 


Puri. 


Tantra", Shtee Jagannath, Balbhadra an 
Subhadra are Dakshinakali, Tara and 
Bhubaneswari respectively. (15). So theY 
are being worshipped as Tantrc deities 
Panch Mahasha 


: ktis fixed im five imansions 
are in this Uddra Pesth. In the central 
a, Kamala, Batamangala and 
Yogamaya Subhadra. 
Accord: 
of “Skanda Purana + 
first and foremost among th? 
fs situated in the surroundings - 
: Ya visit and prayer 
Mote ate Jagannath and Bhairavee 
the sins and a tere Maen 


N get the f omangg 
Pation or salvation,” oe 


Srikshetra. 


JAGANNATH 


—Prasanna Patsani 


Mouth and tongue given to us 

not for food and water, 

It is to chant the holy name of Lord 
and drink the nectar 

Tongue when sharpened 

in His divine quality 

Bliss dilutes to saliva. 

A servant drinks the 

nectar of her name 

and in him knowledge comes 

to a form Jagannath seating 
predestined with His brother 
and sister force this delightful earth 
turning a good spring 

calamities in infinite form becomes 
a small size in His mercy. 


Before His enlightened devotee 
four Yugas and four Vedas 
radiate with the palen of dust 
of His name. 
It is the ladder to a 
and unmanifested reality 
as a name signify a form 

», | as a virtue dignifie a pious soul 
detachment identifies the 
heavenly Lord. Why we are 
weeping now-a-days closing the 
door of tears in the black ground 


of death ? 


psolute truth 


A sweet laugh is the 
primary flash of His name 
a steady action 

its silent route. 


Kp} 


A special taste of love with 
spiced foam of all happiness 
is the majestic Road of 

His Index. 

Hoisting on both sides 
the flags of all happiness 
when voice coiled with 
falsehood, 

eyes turns in the windy 
path of sin and 

He rolls like a polymer. 


Devotion has its airy wings 
followed in the path of blue sky 
and black earth, 

good and bad, tid of 

a granting boon for life. 

We are submissing before 

heaven in the palm of a 

burning fair. In this world 
momeni of opportunity artives with naked 
dance of live and sorrow. 
Devising the target of naked tears 
sorrow has broken its leaves, 

In the murmuring of dry leaves 

in the faded glory of Violets 

in the sea tides of your fragrance 


the eternity sings through 
whisper of wind, 


You are roaming like a 

soft wave of child 

on milky waves of infinite love 
panance has no magnitude 
for the ungratefuls. 
Reward has no Songs for the diligent 
benevolence has no meaning 

to a butcher. We are piercing 
a blue sky with our 

Solitude of doubts 
skinning the black 
Which poured human lives 
you are always annihilating 
this black soil with the 
unmatched sounds of Our feet 
yet your black eyes 


pervading the ‘souls’ of this world 


memory of Clouds, 


evil om 
; Version of 
with our clapseq hand pi 


free of ‘torments 


we are always benedict; 
1 
before you like the i 


fresh flavours of Your gardens 
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The two eyes of time 

one bird nests remembering 
the lines of action 

we are praying the sweet sound of Brahmar 
in the soft embrace of the children. 
Belief has a deep silence 

roping the secrets of your Brahma 
the great might of sorrow 

becomes death of life. 


‘The happiest day of your term is the 
“sweet birth of justice 

one has to attend through the 
gloomy atmosphere of life. 

1 am to till the fate 

with the yolk of his burden 

Grains in the atmosphere 

of all certainty. Hunger burns in me 
with passion and action. 

Skill has no station 

for your platform. 


Logic has no eyes for your heaven 


we are always building 

the homes of our destiny 

toiled hard in the cold weather 

of ignorance. 

Narrow hell stands 

like mountains e 

in the flaming rivers of eternity: 

Jagannath in the three evenings 

Of a day, we are narrating 

your hopes towards death. 

Worshipping you with a distressed earth 
Under foot. 

We are presenting various kinds of dowry 

Of devotion for you. 
he fruits prepared in your temple 

embedded with different aes 

with carola of three evenin lash: 

and bending in our sorrow beneath the Tu 

The night budding down under 

‘the darkness of your mercy: 


Description has no meaning ith 
When one gets your immorta d 
with thin bodies and thin min 

We pray your dancind Sone, 4 

No one is acquainted 'n nam 

in the begging happiness 

of the drastic earth 

in the costly fairs : 

of thi rtal_ mind. nes 
One is ee in purity of sunshine 
Of sweet faces. 14 


o> - —_ 


Mankind is very cruel for reality 

Mad for the others hearth 

for the bowling habits 

of frickle pleasures. ; 
Nothing can be endured unless you equip 
yourself. In the cold combat of death 
everyone is a 

shivering breath of deep ocean. 

You are sleeping in the 

infinite bed of holiness 

Mahalaxmi serving your feet 

in the heritage of her 

virtue and sweet laugh, 


Black tears beheading 

Storms of different ages through 
different Sages 

Words springing when turns gold 
Qarlands with human body in 
eternal favour, 
One Cannot mak 
unless there js change in dance 

in the clever pattern of intelligence 
in the plain voice words 

in the silent Misfortune 

of the errands Of news 

we are to be always in the 

stealy line of action. 

Respect has S Power 

Store of esse i 


© of unmake one self 


death Weeps in the eens 
holly print of your foot 

birth in infinite from appears 

In fairy Spirit of nature 

trembling in | 


lam beholding (0) 


Your garg 
where uUnfaithfy] Mights a 
like crows and 


e an 
of untimely death. i! 


Speech becomes infinite 
When it touches the truth 
Success becomes oun 
when it inquires Perfection. 
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which indicating the majesty of his greatness 
the great diamond in form of necklace swings 
from His heart and a pearl of Kaustuva, 
descending ages by ages 

through the infinite form of incarnations 
adores the world’s vastness. 

| pay homage to that omnipotent Lord, 

who looks raptured to play with his devotees 
who are the green leaves 

of trees of Kalpataru. 


Forest Park, 
Bhubaneswar 


DO YOU KNOW THAT 


WORLD POPULATION 


5CO crores by 1988. This is the 


3% World population may reach 
ared by the Population Reference 


projection of world population prep 
Bureau. 


3% Wurld population was estimated to be 467 crores in 1983. The 
Report covers all members countries of the UN and all other 


countries with population of 4°5 lakh and above. 


S~ For the last 20 years the birth rate has fallen in some developing 
countries while longivity has risen. Birth rates are 33/1000 in Less 
Developed Countries (LDCs) an 


Countries (MDCs). 


d 15/1000 in More Developed 


ge-group in LDCs have 4 to 5 children 


~~ Women in'the reproductive a fee 2 
ith this ratio, the 


He is my great Lord Jagannath 

; who is in hand with a wheel, with a conch 
and a lotus fresh in beauty and 

his head adorned with golden crown 

and dazzling from ages to ages. 

He is wearing the yellow robes 

- while in MDCs they have only one oF twe 
DCE will double their population by 2025 AD. 


%% Death rates are almost similar It is 10/1000 in MDCs and 12/1000 


in LDCs. 
3% Infant mortality is 93/1000 in LDCs and 19/1000 in MDCs. 


Life span is 73 for MDCs and 58 for LDCs. 


$% MDCs have a calories supply of 134 per cent of a person's 
minimum requirements and LDCs, 101 pet cent. 


ee A 
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THE ORIGIN OF CAR FESTIVAL OF 


LORD JAGANNATH 


Er. Raghunath Patra 


There goes a nice story in ‘Baudha 


Jataka’ about the renunciation of Budhadev- 
Once in a scarlet evening, Siddhartha, the 
Young prince of Kapilabastu set off ona 
journey in his beloved thicket along with 
Sarathi, the Charioteer in a daintily gilded 
Cat with four Sindh horses yoked. He 
adjourned his journey after a while and took 
Test on a pavilion after getting himself 
tefteshed in a lotus-tank. The royal dresses 
Were brought for him. Meanwhile Indradev 
in heaven felt extremely hot and appre" 
hended himseif getting dethroned. He 
Could know the period of awakening: of 
Lord Buddha. He called upon his divine 
architect — Viswakarma immediately and 
Ordered “To night Sidhartha will seek the 
Path of renunciation and this princely dress 
'S the last dress for him. So please see, he 
is celestially dressed”. Viswakarma entered 
Into the garden in disguise and dressed up 
Siddhartha. Clothes in ten [ayers were 
Muffled around his head where each layer 
Could contain a thousand clothes. Though 
Others were unaware of the presence of 
divine Architect but Siddhartha could feel 
'S perception. The prince with magnificent 
Celestial dress returned to the city by car. 


As remarked by some of the Historians, 
gannath is in 


the car festival of Lord J4 Nees: 
Commemoration of Buddhadev's cat Journ Y 
efore renunciation of the world. 


Itis stated by some others, during 
Buddhadev's time some of the disciples 
which is 


'8tured to caves or monasteries 


) 


described as ‘Jatra’ or journey. They had 
their religious observance right from Ashadha 
Purnima to Aswin Purnima. So the car- 
festival of Lord Jagannatha held in the 
month of Asadha is only in commemoration 
of ‘Jatra’. 


Mr. Bishen Swarup. the author of ‘Konark’ 
has remarked about the origin of -Lord 
Jagannath’s car festival and its time as 
follows. “Ratha  Jatra Festival was 
originally meant to celebrate that most 
memorable day in the life of great Buddha, 
as well as the Buddhist world, in the night of 
which the world, saw him leaving his 
kingdom, parents wife and the new born 
babe and all, *The date of Puri Rath Jatra 
does not correspond with any of the 
celebrated days in connection with Buddha, 
and it appears to me that the festival here 
was started much later than in other places, 
and the date was changed either by a 
mistake taking Ashalhi to mean Ashada or 
simply for the sake of change in the same 
way as the Chaldaean Sabbath was changed 
from Saturday to Sunday by Jews and to 
Friday by the Mahammedans”. 


Fa-Hian, the famous Chinese _ traveller 
came across the car festivals of Buddhist 
at Khotan of Middle Asia and Pataliputra 
(Patna). During his stay at Khotan he saw 
the car festival of Buddhist Tri-Ratna. “On 
the first day of the fourth moon (i. e., on 
the Ist day of Asadha) they sweep and 
water all the streets of the town and they 
adorn and set in order the roads and squares, 


They spread tapestry and hangings before 
the gate of the city. All is ornamented and 
magnificently arranged, The king, the 
queen and elegant ladies -are stationed at 
this place, The monks of KIU MATI being 
those devoted to the study of the great 
translation, are most honoured by the king, 
and take, therefore, the lead in the 
Procession of images. At the distance of 
three or four L,I. from the town is 
Constructed a four-wheeled car for the 
images, about three TOISES (about 30’-0” 
in height) in the form of a movable pavilion 
acorned with seven precious things, with 
hangings, curtains and coverlets of silk. 
The image is placed in the middle on either 
side are two PHOASA (Bodhi Sattva), while 
around and behind are images of the Gods. 
All are covered in silver and in gold, with 
precious stones suspended in the air. When 
the image is one hundred paces from the 
gate, the king despoils him of his diadem, 
dresses in new garments, and advancing 
barefoot, and holding in his hands perfumes 
and flowers, issues from the town, 
accompanied by his retinue to march in 
front of the image. He prostrates himself 
at its feet, and adores it, Scattering flowers 
and burnning incense. At the moment when 
the images enter the town, the ladies and 
young damsels in the pavilion above the 
gate scatter from all sides a Profusion of 
every variety of fiowers, so that the Car is 


completely conceeled with them. (The 
pilgrimage of Fa-Hian, PP 17 f, The Rev 
S. Beal's Version’ Travel of Buddhist 


Pilgrimes P. 10”). 


A similar festival was witnessed by the 
Chinese pilgrim Fa-Hian at Pataliputra 
(Patna). “The pilgrims noticed a similar 
festival at Patna at nearly the same tim, 

of the year, i. e., on the eighth day of padi 
moon of the month of Asadha, which in th 

court almanac of Peking is Called ‘the h 2 
birth day of Buddha’. Regarding it he oa y 
every year in celebration of the eighth aa 
of moon MAO, (The fourth month according 
to Ramusat, but second acCording tg we 
Beal's version) _‘ they Prepare ¢ i 
wheeled cars on which they erect bemtes 
stages. suppoited by spears, so that he, 
form a pillar two cha g high, having ne 
appearance of a tower. They cover it wi ‘ 
a carpet of white felt, upon Which i 

place the images of all the celestial diving, 
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ties, which they decorate with gold and 
silver and coloured glass. Above they 
spread an awning of embroidered work; at 
the four corners are little chapels, having 
each a Buddha seated with Boddhi Sattvas 
Standing beside him. There may be about 
twenty cars, all differing from each other 
in their ornament and importance. On_ this 
day all the streets are thronged with the 
assembled population. The artificial repre- 
sentations are exhibited, gymnastic sports 
and Concerts of music, 


(LAIDLAY, FA-HIAN  P 255) 


i Some of the historians therefore infer that 
@ Car festival at Puri is in imitation to the 
Buddhis tearfestivals witnessed by Fa-Hian 
at Khotan and Pataliputra (Patna) Dr. R. L- 
Mitra, the famous historian in his book 
Antiquities of Orissa, and J. Stevenson in 


inter mixture of 
ahmanisim in the _ religion 
of the Hindus of the Dekkan” have opined 
ane And so is the case with Mr. 
ttne mand Mr. Fergusson and some 
Let . 
Pie us ; Now discuss about _ the 
fe) Carfestival in India. 
: Ousand during 
vedic days th and years ago, dur 
a ie e . TAL 
conception of ee of India had sufficient 


: and its a ibed 
'n Rigved and Velinveas. oe 


Controlled bythe c The cars were 


hariot re 
People aoe ‘sloteers and there we! 
Cars, fee ee nm the construction of 

al-car was Wrapped up with 


Cow-hide 
and th 
kept wel] arranged iain at 


In Kathopan; 
Panished 
and the horses a he 
Sorically wit 
life journey, 


Chariot, Charioteet 
been described alle- 


h ; 
the ™Ysterious truth of human 


“Atman ' 
am Rathinam Bidhi Shariram 


Rathamebatu 


Biddhi = Manah 
Pragrahamebacha.’ 


KATHOPANISHAD 


body Which is made of 
Bane Slements, is very akin 
F the Charioteer is the 
thoamatma, All organs aré 

© worldly opulence around 


Buddhimty Sarathim 


human 


iis the pasture land. Jibatma the soul is 
always in persuit of happiness. But how 
ia ppesimagina of absolute pleasure or 
eel from worldly belongings ? So 
ie me God always guides so as to 
BE ci is fastened soul free. To make the 
maces bane has provided intelect and the 
aie : reins of horses. Unless and 
‘organ ioe there is control over the sense 
have i no being can be made free and can 
BGs Rare victory in life. The above 
abs epicts the existence of a Car with the 
Olute sermons impregnated. 


eal behind Vedic era, let us now 
ane Puran age. In  Padmapurna 
ie Ge Purana and Bhabishyottara Purana, 
ieee festival of Lord Visnu be falls on the 
can of Kartika Sukla dwadashi. It is also 
Mahavi Pralialad dregged the car of 
and avisnu first, followed by Deva, Siddha 
nd Gandharvas and men, 


Purbam Kurute 
Daiiyanuyakah 


Yakshya 
Manabah” 


“Rathasyakarshanam 


Tatah Surah Siddha Sangha 
Gandharba 


Purna we come? 

Lord Krishna in 
Now in Brindaban, 
don the 


aotnag Dahm abaibartya 

Kartik the car festival of 
iz a Sukla dwadashi. 

5 ope nhaba is seen to be close 

Ve day. ; 

“HIRAN- 

DEVOJATI 
Surya 

is well 
Megha 


ae from the vedic sloka, 
BNENA SABITA RATHENA 
rue AMY” PASHYAN: and 
apprise, the car festival of Sun-God 
Suki ed. The festival was held on 
fe a Saptami as the Sun moves towards 

ami ae of Cancer or Capricorn. _ On 
fe a! of Spring all feel cheerful and rejoice. 

Stars un-car consists of all planets and 
sited eee: On both the sides of ow 
aini his beloved wives Nikshubha 4M 

Car ig As per Bhabishya Purana the sun 
made of gold and silver oF sirong 

Car fa Some of the historians S@Y- the 
Aistict wo of Sun-God at Konetky it 

Was observed every year !0 

nA Saptami. In Ekamra Kalpadruma, 

Uta: re : Purana, Saiva Kalpadruma, 

Car pomiita and Swarnadri Mahodya the 
lene of Lord . Sankar “pshokashya 

eld ajatra” has been well described %0 be 

On Chaitra Suklastami, as_ in ihe case 


- Nandighosh, 
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of Lord Lingaraj at Bhubaneswar. At the 
south face of the Car sitted Nandi, at North 
Mahakala, Vinayak at the near, Kartika and 
Anant in front. It is said, Lord Sri Ram 
Chandra could achieve victory over Lanka 
at the grace of Lord Sankar and Parvati and 
observed the car festival of divine spouses. 


In Devipuran we come across the car 
festival of Durga, observed in Kartik Tritiya, 
Panchami, Saptami, Ekadasi and Purnima. 
The name of the car of Lord Visnu_ is 
that of Sun, Durga, Ganesh 
and Rudra are Hiranyaretas, | Rukmana, 
Khadir and Amogha, respectively. 


In satyayuga the sages said to have 
moved by Manajan. In  Tretaya Yug3, 
Dasarath, the King of Ayodhya was moving 
in ten directions in his car as such his name 
is Dasarath. Again from Ramayan we 
Pushpak-jan of Kuber and Ravan 


learn 
Lord Krishna and Balram came to Mathura 
ina car driven by the charioteer Akrura. 


The name of car of Lord Krishna is 


Nandighosh and that of Balaram and 
Subhadra are Taladhwaja and Devadalana 
So in ancient ages, Indra, 


respectively: 
Agni and Varuna, all were using cars. 
In Brahma Baibartya Pu‘ana the golden car 
of Lord Visnu gilded with gems, pearls 
and parijata flower was seen descending 


from heaven by Brahmin Ladies. 


“Etasmin antare tatra sata 
kumbharatham baram 


Dadarsha Biprapatnisma 
patatam gaganodaho.” 

5 now come to historical era. 
m2 of Chandragupta Maurya, 
kya) the learned minister, 
tra has given instructions 
about Deva-Rath Purya-Rath, Sangramika 
and Paramanik-Rath etc. Cars are described 
to have been used in the processions 
during third century B. C. In every regi- 
ment there was provision of 450 soldiers, 
81. cars and 240 horses as learnt from 
Amarkosh. !n sanskrit literature we find 
cars likes Satang and Syandan are used 
in battle-field. For luxury trips Puspa Rath, 
for car festival of dieties Maruth-rcth, for 
journey of Justice of Court Yogya-Rath, 
for ordinary travel Parighatika, for war 
Karni-Rath and Vainayika and to soar up 
in the air Rath-Garvak are used. 


Let u 
In the regi 
Kautilya (Chana 


in his Arthasash 


The famous  Jain-poet Hemachandra 
has described the Car festival of Tirthankar 
Mahabir and Parswanath observed among 
the Jains then, Samprati, the king who 
happened to be the disciple of Suhastin 
observed the car festival of deity to Jivanta 
Swami, the Tirthankar in Ujjayin. All the 
way from Abanti, for this Chaitya-festival, 
Suhastin along with his disciples was 
Coming to Ujjayin. The festival ends 
with this Car festival. Once this Jain car 
festival wes well honcured in the frontier 
regions of India. 


Nepal is famous for car festivals like 
Vairaba and Linga Jatra, Netadevi or 
Devi Jatra and Kumari Jatra etc. Except 


in Vairab Festival, the Budhist of Nepal 
join with Hindus in other car festivals, 


The 
historians have remarked this Budhists 
Festival to have been Observed in honour 


of the Car festival of lord Jagannath, 


“The Budhist festival 1s evidently adopted 
from the Hindu festival of Jagannath, in 
honour of Jagannath and his brother 
Balaram. and the Kumari Tepresenting their 
sister Subhadra”. 


(Old field's Sketch 


es from Nepal) 
Vol. Ill_p.-316, 


Dear Reader, let us Now discuss of 


i F the 
use of cars in foreign Counteries, Two 
wheeled cars dragged by horses were used 


among the ancient Greek jn Sports and 
Processions. 

British Museum, From the medal of the 
emperor Trajon, the car festival is Rome j 
well apprised. Persians used . 
during the regime of Cyprus 
Greek and Romans 
luxury and Jay-trips 
The Irish war-chariots 
Roman and Assyrian cars in cons: 
“The old Assyrian Charion had three h 
and in this respect differed from athe 
and Egyptians which hed two”, saps 


(Layard’s Nine veh ll 350) 


When Egyptian cars were acCommog 
three persons the Assyrian and Persian 
Only two as revealed from e 
sculpture. “In Mohabharata Were |j 
large and commodious and generally 
a large supply of arms, differing 


ating 
Cars 
ancient 
kewige, 
Catrieg 
in this 


1g 


respect from those of Egypt, Persia and 
Greece which never had any covering 
awning or hood and were seldom large 
enough for more than three persons, all 
standing or seated abreast on each bench”. 


So the cars in total, were used in six 
Countries of the world during ancient days 
Such as India, Egypt, Greece, Rome, Persia 
and Assyria. The Cars were of four wheels 
in general but many wheeled car like that of 
Lord Jagannath no where used, Egyptian 
cars used for their gods and goddesses: 
Were well gilded with gems, pearls and 
Omaments as that of Hindus”. 


“The later chariots of the Assyrians, say 
Mr. Layard, were often completely covered 
with ornaments, those represented on earlier 
monuments had very elegant moulding 
border, round with sides. They welé 
Probably inlaid with gold, silver, and precious 
WOod and also Painted, such were chariot 
obtained by the Egyptians from Naheraina 
(Mesopotamia) fifteen centuries befor? 
Christ’, (Leyard Ninevah), 


So much prior to the birth of Buddhade 
the Egyptians erected sun-temples out ° 
Which and Laksar built at Thebes 
ail over the world. 


of 
B held ther 
'N a grand Process 


“IN the statist: are 

: austical tablet of Karnak 
eae thirty chariots worked with gold 
Paeen with Painted poles as broug! 
Country” (Layards Niveveh). ? 

1 ancie a . 5 icily © 
Europe, dart days, in the island of Sicil¥ d 


in eve, Festival of Sun-God was observ" 
Bhadray Seal n the first part of the mon 


136 columns. re 
© were of 30 (thirty) ° 
ion. 


on 4 Colossal car is dragged bY 

and i f buffaloes throug the inegu 
a great £d streets, Upon this are ere® 

fos Variety of Objects, such as y 
Motio Principal planets, set in ail 
Size zg deminishing propertionatelY 

Structure @PPproach the submit of ‘iv 
™Posin 'S €rection is in itself Ke 
nm Veen ™Ptuously decorated and ne 
birth ; th pt in honour of her, who oo 
ions tesa of Charity. But Its fun? 
Jagannath © mind the famed cal a 
P 21), (Memoirs of Henrietta Caraciol 


Some of the historians remark, that in 
543 B.C, after the expiry of Lord Buddha, 
his dead body was cremated at Kashinagar 
and the funeral ashes was sent to all his 
disciples as desired. Seven hundred years 
later, Rishi Knyema could fortunately collect 
a tooth of left Jaw of Lord Buddha from 
the funeral place and offered that to 
Brahmadatta, the King of Kalinge. Brahma- 
datta constructed a temple and started 
Worshipping the tooth keeping that in a 
jewel-box on a throne erected. After his 
expiry even, his sons and grand sons 
Wotshipped till Guhasiva. Unfortunately 
Kalinga came under the rule of the king, 
Magadha (Bihar) who wanted holy tooth 
ftom Guhasiva. As there was no other go 
Out Guhasiva constructed a new wooden 
Car and started for Pataliputra (Patna) 
Plécing holy tooth on his head in a jewel: 
box. Tears ran down his cheeks as he 
JOurneyed. Men and women followed the 
Car with tears, Pandu, the king of Maga- 
dha, had some miraculous experiences after 
© worshipped for few days and was con- 
Verted to a sincere devotee Of Lord Buddha. 
the holy tooth returned Kalinga, few days 


har dynasty 
e away holy 
as Guhasiva 
through his 


Years later, a king of Khirad 
eee Guhasiva’s palace to tak 
r oth. There broke a severe Wat 
@fused. He sent that tooth 
Son in-law ‘Danta Kumar’ the prince of 
Ujiayin and his beloved daughter Hema- 
Malini’, The royal spouses in disguise 
Crossad many a dense forest and started tor 
Ceylon in a boat. The holy tooth reache 

eylon during the regime of Sri Meghaban, 
the king in 310 A.C. who worshipped 
elvently as learnt from the history of Ceylon. 
c But some others remark, that the ek 
nee instead of going to Ceylon, * =i 

ame to Puri and the tooth is worshipPe 
Since then as Brahma in Lord Jagannath. 
Nd the car festival of Lord Jagannath 


fe) a = 
raetved every year at Puri is 10 oO tas 
ttion of the car-journey Gus 

a to patali- 


Carry; : 
atying holy tooth from Kaling 
Putra, 


wee dear Reader, It 's simply & 
hshphemy. Now-a-days 00 in a 
the tooth-festival is observed 1" ee = 
ethera’, Further as per Brahmanism an 


19 


Vainavism, the tooth of a dead body is 
highly unclean which would have been 
thrown out by the powerful prophets like 
Srimad Shankaracharya and Srimad Rama- 
nujacharya, etc. But all have accepted 
Lord Jagannath as their. desired Lord. So 
the Brahma worshipped in Lord Jagannath 
is neither the tooth of Lord Buddha nor the 
car festival at puri is in commemoration of 
the car-journey of Guhasiva. 


Dear friend, from Kurma and Bhabishya 
Purana we learn the car festival of sun- 
god in month Magh. from Devi Purana the 
Car festival of Devies in the month of Kartika; 
from Padma Purana and Bhabishyottar 
Purana, the var festival of Lord Visnu and 
Krishna from Ekamra Purana, the car festival 
of Lord Shiva in the month of Chaitra, from 
Purana, the car festival of 
Mahabir after Margeshir 
Chaturdashi and from Skanda Purana, 
Bamdev Samhita, Niladrimahodaya and 
Indranilamani Purana the car festival of Lord 
Jagannath observed in Sukla Dwadashi of 
month Ashadha. In Sicily island of Europe 
and in Egypt at Karnak, the Car festival of 
Sun-God was observed much prior to the 
inception of Lerd Buddha. Even the Greek, 
Assyian, Parsian and Roman had their cars 
prior to the birth of Lord Buddhadev in 
India. So it is absolutely a blashphemy if 
one would say that the car festival of Lord 


Swayambhu 
Parswanath, and 


Jagannath is of Buddhistic Origin of 
influence. 
Again, the almanac of peking palace of 


China indicates the date of car festival 
witnessed by Fa-Hian, the traveller at 
Pataliputra is date of birth of Lord Buddha. 
As per Chinese calculations the date of 
car festival at Pataliputra is Chaitra Sukla- 
stami and carfestival of Khotan is Jyesta 
Sukla Pratipada. On the contrary, through- 
out India, Baishakh Purnima or Buddha 
Purnima is observed as.the date of birth of 
Bhagaban Buddha. The car festival of Lord 
Jagannath is observed every where in one 
day ie. on Sukla Dwadashi of month 
Ashadha unlike that in Pataliputra or 
Khotan. So the car festival at Pataliputra 
and Khotan wete neither held in commemo- 
ration of the birth day of Lord Buddha 
nor had any relevance with the Car festival 
of Lord Jagannath. It may be simply to 
fulfil the desires of Budhists then. 


Again, of all the religions, the Janisim is 
of absolute radical nature and_ their rituals 
are primarily of their own without any 
imitation from other religions of the world. 
‘Jains are never Prepared to follow the foot 
prints of Buddhists or any other whatsoever. 
linspite of all these, among them prevail 
the car festival of Mahavir and Parswanath 
Swami. Friend, would you now say, the 
Jains too like Hindus have followed the 
Buddhists to observe their Car festiv>!, 


Nepal is famous for car festival such as 
Bhairavi and Linga Jatra, Netadevi 
Jatra and Kumari Jatra. § 
in Orissa wherein we ha 
Lord Jaganath at Puri, Car festival of Lord 
Lingaraj at Bhubaneswar Car festival of 
Goddess Biraja at Jajpur in the district of 
Cuttack. Would you now say all these 
Car festivals are of Buddhistic Origin. In this 
regard, attention May please be drawn to 
the precious remarks of Mr. Malley and 
P. T. Mansfield in Pur Gazetteers, 1929, 


or devi 
imilar is the case 
ve Car festival of 


itis noticiable 
in Puri for the 
in 
nd 


Probably pre-Budhistic. — pyri ti 
1929. 


Some of the 
Car festival in 
along- with the 
dieties. 
even upto the time of e 
Was no trace of 


¥ But 
hippers of Sun-God 

Editor: ‘Mohaprabhu’ 

Brindaban Dham, 
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The coin used during Kaniska’s time reveal 
Mitra Puja or worship of Sun-God. Further, 
during the invasion of Alexander, the great in 
India, there was no trace of Budhist dieties. 
But on the contrary, the worship of Sun-God 
and Shivas_ was popular among the people 
then. Even during the regime of Ashok, the 
emperor, the Bajrasan constructed near 
Boddhi Gaya bear the image of Sun-Car 
driven by seven horses. As per the histori- 
ans, the Brahmins of Sakadwip had started 
the worship of dieties for the first time in 
India, which later spreaded all over the world. 
The worship of Sun-God_ in Sicily and 
Kanark and the car festival there are the 
defulgent exampies. So the, imitation of 
Car-festival of Buddhists does not arise as 
Car festival was there prior to inception of 
diety-worship in Buddhism, 


As per the re 
val of 
in the 


If month Marga- 
shira j 


first month of t! : 
n Falguna is t 


5 of 
Mlapuranat of Buddhists suggest the peti 
fe} Budddhist Cer festival to be from Bae 
ay to the star Magha, whic 
totally differs from that of Lord Jagannath. 
ees dear frieng, unless and otherwise W? 
ee epee any Buddhist script speaking 
picturesaue | °% Ashada Sukla dwitiya 1 
€sque the Car festival of Lord Jaga" 
udhistic origin is hi 
as Buddhism a reverse seems to be t 


e of 


Ca Festival symbolises mans inner journey 


Shri Niranjan Rath 


Be 


Myths and symbols, in almost all 
'eligions, are used to explain the complex 
'Ssues of the awe-inspiring cosmos and 
man's life as well. To qote Carlyle “The 
Universe is but one vast symbol of God, 
May it thou wilt have it, what is men 
himself but a symbol of God’. In a symbol 
there is concealment and yet revelation. 
When the abstract and abstruse truth gets 
Unveiled to discerning mind, the symbol 
loses its concealing quality. The ancient 
Rishis of India were specialised in this art 
Of expanding the inexplicable microcosmic 
and Macrocosmic laws to the common 
mind through symbols, myths and meta- 
Phors, 


of Lord Jagannath at 
its peculiarities and 
Catholicity, typifying man’s inner pilgrimage 
© his Eternal Home. The deity inside the 
chariot represents the ever-shinning, splen- 
dourous conscious Being, the silent spectator 
9f all phenomenal changes, sitting in the 
Secret chamber of man’s heart. In Katho- 
Panishad Lord Yama employs 4 beautiful 


imagery of chariot to propound his mystic 
journey to Egernal 


‘ The Car Festival 
Uri is unique for 


He says V 
Hs Ster within the chariot, 
Stily as the chariot, know 
the charioteer and the manas (in : 
Verily as the rein’. He continues 
Sense-organs, they say, as the horses and 
the toads for them are the sense- objects. 
wise call Him (the Atman) the enjover 
°r experiencer (when He is) united wit 
© body, senses and mind”. This imagery 
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was used by Plato in his “Phaedrus.” To 
show her (Soul's) true nature would be a 
theme of large and more’ than mortal 
discourse, but an image of. it may be given 
in a briefer discourse within. the scope of 
man in this way, then, let us speak. Let 
the soul be compared to a pair of winged 
horses and Charioteer joined in natural 
union. Now the horses and the charioteers 
of the gods are all of them noble and of 
noble descent, but those of other races 
are mixed First you must know that the 
human charioteer drives a pair and next one 
of his horses is noble and of noble breed 
and other is ignoble and of ignoble breed 
so that the management of the human 
chariot can not but be a difficult and 


anxious task’. 


Human body 
personality Pancha Kosha) 


(the entire vesture of 
is likened to a 


chariot with its wheel. This very idea 
implies a journey, for a chariot is not 
supposed to be static, but to be on the 


road. Buta chariot has no motive power 
by itself, neither has the human body. The 
chariot gets its power from the horse yoked 
likewise the body gets its motive 
power from the senses spurred by nervous 
system and the brain. For perfect locomo- 
tion of the chariot, it should be systemati- 
cally built, harmoniously constructed, strong 
in its make and fit to endure the wear and 
tear of the motion towards the ultimate 
For this purpuse the seeker 
supposed to observe the golden mean of 
conduct delineated in chapter VI of the 
Bhagavad Gita Moderation in our conduct, 


to it, 


goal of life. 


balance in our department, harmony in our 
activity is a sinequ anon for taking con- 
stant and steady strides in this glorious 
pilgrimage. Buddha speaks of it as the 
“wheel of the most excellent law’. “The 
spokes of wheel are the rules of pure 
conduct, justice is the uniformity of their 
length, wisdom is the tyre, Modesty and 
thoughtfulness are the hub in which the 
immovable axle of Truth is fixed’’. 


The reins involve the charioteer, without 
an intelligent driver they are of no avail. 
For the horses have their own jOurneys, 
which are temporal by nature within the 
Ken of space and time, the upshot of which 
is sensual gratification. But when their 
movements are reined, the Presence of 
some are other than themselves is warra- 
nted. Similarly the Combination of body, 
senseorgans and manas Points to a reality 
beyond themselves, a reality that can 
control and direct their Movements like g 
Charioteer. This is Buddhi or Vignana 
teason or _ enlightened intellect. “Know 
buddhi as the Sarathi or Chariotee;”, 


Even the presence of Chairoteer, though 
indispensable, is not sufficient, he refers 
to a supreme Reality beyond himself—the 
master of the chariot. Truly speaking th 
journey is his, the chariot, the horses the 
teins and the charioteer are only the inst : 
ments of his work. Similarly the Badael 


also points to a reality beyond ; 
) poin itself, 
reality is the Atman, ies mat 


“Know the Atman as t 
chariot”. 


cn, And the ; 
Perlence—the i 


é to infinitude, 
unfulfilment to fulfilment, . 


H. & T. W, Departme, 
Orissa Secretariat 
Bhubaneswar. 


nt, Cord/Sec. 


identifying Himself with the body, sense- 
organs manas (and buddhi) is the enjoyer 
(experiencer of the journey), so say the 
adepts’ Atman thus conditioned is known 
as jiva, vedanta terms it in delegant terms, 
it is jivatman—“the individual self”, it is 
the vijhanatman—"Atman_ identified with 
buddhi”, it is citajada-granthi—'the knot of 
intelligence and non-intelligence of spirit 
and matter. This condition illustrates the 
limitation as an individual self, who.is trying 
to break through the shrouding veils bY 
virtue of a conquest of the forces of nature 
in his own organism. This is the real 
anguish of human life. To quote a great 
seeker “Gaze in to your own heart, O Man 
and see what a pitiful concourse is ther 
gathered. The fickle figure of joy walks 
arm-in-arm with wan-eyed depression an 
both seem inseparable friends. The rastless 
Panther of 
narfow space, while in the far comer that 
white-robed outgrown child _ Innocence 
Weeps over past memories, Care, 3 grey 
and bent grey beard, stagger along une? 
His ©noromous burdens his tired blearY °Y° 
Casting envious glance now and then 
Peace, who Sits quiet in ‘content 45 int 
rose-bower. Ha ! in bustles strong, ° 
hinetant Ambition, whose cloaked 0 
ety a heart-ache of disappoint 
Were. Could go on, pering v1 thes? 
alien intrudes who have taken possession 
know they are not youls ep 
ome Your real heart. This hore 
Igtimage of individual self is 
_-~ dest for fulfilment, for complet a 
ren wandered far and wide, the indiviOl" 
Self returns to his ¢ t “a the Eterna 
Abode that + orgotten lan ; The 
Charios 4... (Pally belongs to him. 
Strider is no longer involved in WO” 
Sufferings, ger inv u 


Pleasures and pursuits; is 
we ee Now and forever, free. wave? 
Ayanays, th, Nanyaha pantha 


lust moves up and down the » 


ajatikeshari and Lord agannath 


Dr. Purna Chandra Mishra 


Fei cet the most adorable Lord Sri 
Oriyas, has e pride and the glory of the 
ne ant = be enthroned in the temple. 
Passed by eo and forty-four years have 
Mecoinied the throne of pearls remains 
descendant Jajati Keshari, the worthy 
as had no of the clan of Keshari dynasty 
With this bee he is constantly obsessed 
ine) i Se bie heel aD sweet sounding 
Des not a of the dancer in the royal court 
Cozy bed a to him any more and the 
Be ued. lnsave bed of thorns. 
of the Pac the glory and the splendour 
and insipid ae has become meaningless 
and locate His only thought is, to search 
ate Lord Jagannath. 


All th 
Were Sart Courteers, without any exception, 
but in tei out in search of Lord Jagannath, 
him, in. They could find no trace of 


It 
20th ane the 11th Anka of Jajatis reign and 
t Sunk after Sunia. The coronation and 
Coulg is gifts were flowing in but they 
hope 4 ot please him. Suddenly, a 'aV of 
ting ne in to his mind. After consu- 
Comma @ wise men in the court he 
throughoa that a proclamation be made 
i Bebo i country that the people are 
Seventh doe before the royal court on the 


fw 
semble the holy Dasahara. 
Sages ed at the royar command. Many 

* brahmins and the courteers were 


S€ateq 
* Goddess Shyamkali too who was 
dynasty, the 


Every body 


@ 
Patroness of the royal 


23 


appeared in 
A solemn declaration | “Any 
1e whereabouts of the Lord 
rewarded”. A moment 
“Where the Lord is’? 
d the minds of 


king worshipped devoutly and 


the assembly. 
one giving tl 
Jagannath will be 
of deep silence befell. 
This single question storme 


all. 

To the astonishment of all, an emaciated 
old man stood up; clad in saffron; dark, 
skiny with grey unkempt hair end long 
beard, his eyes sunken deep and flooded 
with tears of joy he spoke—’ Your Majesty, 
a long time ago our revered Guruji had said 
that the Lord has been removed from Puru- 
shottam and buried in Sonepur. Because of 
Mogul invasion, the evil days came upon. 
The land was devoid ot all prosperity and 
was afflicated by famine. 


the king was very much 


On hearing this, 
leased with the sage. 


delighted and highly Pp 
Now that he got the indication about the 
Lord, on this holy Dasahara, he commanded 
his ministers and courteers to march towards 


Sonepur without delay- 


Accordingly they set out for Sonepur. 
Nevertheless, Jajati was apprehensive — 


where is the Lord hidden in Sonepur and 
how are they going to find him, he thought. 


Jajati and his courteers reached Sonepur. 
He was taking rest. The beautiful panorama 
of Sonepul with mountains and dense 
forests enthralled his mind. Just so he was 
haunted with fear as to how he is going to 
find the Lord in this dense forest, beset with 


wild animals of every kind. His sentiments 
were akin to awe. Brooding over, he fell 
in to a nap and he had a dream. 


‘In the dream he had the vision of the 
Almighty telling him, “Jajati, tomorrow at 
daybreak, go to the Khandayats and ask 
them and they will tell you. It’s for fear of 
the Moguls that my devotees have hidden 
me. After exhuming ask my beloved and 
faithful servant, Pati Mahapatra to remake 
and set me in the temple so that | may be 
workshipped”. 


Jajati woke up from sleep. His joy knew 
no bounds. His haart filled with loye for 
Lord Shri Jagannath. He sang his glory, 
his whole being vibrating with fervour and 
devotion for the Good Lord. Memories of 
old stories his mother had told flashed 
across his mind. 


According to the account given to Jajati 
by his mother the Moguls reigned for 35 
years before him. And prior to that, 
Chandrakar Dev and Shobhan Dey reigned 
for 12 and 92 years respectively, During 
the second Anka of Sohbhan Dev’s reign, 
the Mogal emperor of Deihi had a Covetous 
Roe temple of Lotd Jagannath, 
Knowing it, the devotees had removed the 
gods end goddesses. 


His vision was Complementary to all 
he had heard from his Mother. 
for the Khondayats. 
viliage were very much 


that 
So he left 
The etders of the 
delighted to know 


that Jajati, the glory of Utkal hag Visited 
them, They welcomed him with music 
escorted him to the Stage with joy 
dancing unspeakable. 


The stage was well decorated. 


Besj 
It, there was a huge bauian tree, The ee 
Toots hanging down from the branches 


Lecturer in Oriya 
Berhampur University 
Berhampur-760007, 
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projected an image of a sage sunk deep in 
meditation; and the tree was smeared with 
vermin. 


Upon enquiry about the tree, the 
Khandayats reported “Your Majesty, that’s 
a Divine tree’-—so said our fore-fathers. To 
worship it amounts fo worshipping Lord 


Shri Jagannath of Purushottam himself. So 
we do worship it’. 


Another elderly Khandayat falling prost- 
tate before the king said—’When the 
devotees of Lord Jagannath, Your Majesty, 
heard rhat tho Mogul emperor ot Delhi was 
90ing to invade and desecrate the temple, 
for fear of him they brought and kept him 
here. Later, when the Mogul prevailed 
Over the country, they buried him here and 
Planted a banian tree Over him. Since then, 
We Worship it as Divine Tree”. 


Over Whelmed 
manded the 
the tree and 
they found th 
deep for long 
It was out of 
To make a new 
the devotees 
boarders of R 
Cutting of the 

© new staty 


With joy tbe king com- 
‘Koturia Brahmins’ to cut down 
exhume the statue, Finally 
© statue of the Lord buried 
One hundred forty four years 
Shape, yet recognizable, 
Statute the king summaned 
from Biribondhu and the 
atnapur. The Banajag’, the 
‘Datu’ tree and sculpturing Mp 
: © Was done according to t 

Eee After the ritual Consecration thé 
and este enthroned on the 13th Ank 
It is k day of Kakada of Jajati’s reid 

Now 


nas NAB f the 
Lord Shri Jagannath, AKALEBARA © 


Yet the sweet memoly 
_ fresh in each one’s 
Since then the devotees 


racall hic ,, 
all hig through the NABAKALE- 


, > einory 
BARA to this day 


Flowers of g ove 


Shri Rabindra Kumar Padhi 


aes 


A HAPPY CHANGE 


Lora 

» We len 

oti Our ears d our eyes, O Lord, 
th : 

ands and our feet, too, 


May you walk even once 
on our mortality, and 
touch celestially our life 
ilar and grief and defeat ; 
ne ae and watch the turbidity 
ow we flow unto you 
We merge in you our pride and 
secret wishes, 
our love to sin 
and our sin in love 
to make you The Pole Star 
above all our querries. 


We drag boastfu 
like a chariot 
our stumbling success 
in growing up towards you 
and hurl your Sudarshana 


through obscurity 
to hew 2 future for US- 


lly 


oist in your flag 
imal promise 
essly spring out 


We h 


till your vic 
of a youthful perfection. 
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THREE STEPS FOR A DWARF 
ONE 


He dawns on us 
like a shooting star above our head 

dispelling doubts.. .. | 
and vanishes. 

Bathing clean under His 

shadowless ray 

We turn into 

white stallions 

strong and noble 

jumping and kicking 

for the race. 


TWO 


Ferrying the argosy 

of our dreams 

to land of rainbow 

and melody divine, 

a golden butterfly is She 
flutters dawns 

and dusks on our doors A 
breathes Springs to our 
summer colonies . 

and tunes to Our toils 

a happy and radiant Symphony 
ceremoniously m. 


aking our Moment 
4 golden gate to Sternity, 


THREE 
He Stands intimate to us 
as a Close h 


Orizon 
Ina New-moon night 
and gul 


9 in the 
of His w mb rah 
are all our logical 
drea : 
a warm reCluse for ra Ne 
4 tired ang Unted bird 
© embraces like g oth 
each Secret longi g “4 
Our tiny heart Nouri 
and Sublimat h i 
N His black 
Ste aSt ang wis 
PIng us j ima Suiptame ; 
35-K. Chanditala Lane 
Calcutta-700040 
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Swimming Across the Rive 


we hiauable are the riches of the Oriya 
epic Baidehi e by-gone days. ‘The demi- 
is unique f isha Bilasa. by Upendra Bhanja 
Cal devices. its many unparalleled rhetori- 
Verse of a hi it eke voluminous narrative 
sentiments amelie expressing various 
forms, each nd written in different stanza 
the Oriya lett tine of which begins with 
Brecdctes, er B’. _Add to this amusing 
equivocati interesting episodes, clever 

ons, novel imageries and devices 


Of mel 

of Oe On top of all, it has a message 

living ust optimism conducive 1? happy 
and arousing creative activity. T° 


incarnate and. the 


loveliness- In the 
d beloved 


fare woman is grace 
Compa Of all forms of 
Wife oA of one’s wedded an 
estrangem is a period of honey-moon and 
ataiath, neg from her is a source of 
i didivenecurigement to" awe 


tid . 
Society of all evils. The Mahabharata 
¢ hallowed 


lation 


members 
ntire 


a r] 
by the epic was committed © 
Verse in erie Poet, rendered into | 
'ecited pune in an off-hand manner an 
enlighte; Uently for the entertainment an 
8 galle nment of his own folk. It + too, 
of eae of partraits of the legendary heroes 
fom eat India who have leaped into life 
OF exeelle leafs of the Oriya epic P 
Several ae Characterisation. "' 
Such n epartures from the origi 
Su eal ead episode whi¢ 
-matter of this discourse: 


D 

mien the redoubtable 

Vag: ho stood out like a colossus 
wealth and immense P? er 


nal and one 
forms the 


Kaurava 
for his 
last 


27 


r of Blood | 


Shri K. B. Patnaik 


efeat and disaster in the great 
ad waged against the 
ho were so many thorns 
h they were his first 
cousins. His large army, vast resources, 
innumerable allies, hosts of renowned 
generals, astute diplomats and ninety-nine 
heroic brothers, and, over and above, 


wonderful secret weapons with unfailing 
Id not win victory for 


He had staked his 
The world seemed 
and he felt forlorn 


met with d 
war which he h 
Pandava brothers w 
in his flesh, thoug 


and 
to be desolate 
and frustrated. 


to him, 


Laxmi, the goddess of wealth 
whose favourite he was 
dream and instructed 
r in the subterranean 


However, 


shelte 


palace 
Himalayan regio 
his’ hiding at any 
good fortune was still in store for him, 
he disguised himself and stole out of his 
palace- One dark night, carrying with him 


his mighty mace- 


event. 


hed on the historic 
Kurukshetra where the Kauravas 
Pandavas and their respective 


battled savagely against one 
Horrible 


n the way stretc 


ding was 


n through which he came across 


¢ broken crowns, swords, 
lanses, armours, bows, 
lay in heaps here and 
field was also hittered 
and decomposed dead 
and animals. Wolves, 
d stray dogs were found 
Furies with ugly faces 
ners were dancing in 


~ shield, 
nd chariots 


feasting 0 


and forbidding man 


glee on the scene. And on the fringe of the 
field rushed on the turbulent River of Blood, 
swirling angrily and hissing like an enraged 
king cobra. 


Both wide and deep was the river and 
its current was quite strong and forceful. He 
did not dare swim across it without external 
help, So he waited on the bank for a raft 
of logs to come drifting along. 


The sight of a huge corpse which was 
being carried forward by the current was 
quite heartening for him. He caught hold 
of it and tried to identify it. When he 
discovered that it was the dead body of 
his brother Dushason who was giant of a 
man in his life time was touched to tears. 
However in his anxiety to run away for his 
dear life he tried to use it as a float in order 
to cross the river. But the moment he laid 
himself down on it, the corpse sank down 
like a deed-weight. The dead bodies of his 
other ninety-eight brothers followed, one 
after the other, in quick succession. He tried 
each dead body but it was in vain, So he 
stood completely nonplussed., 


It was not long before the deag bodies 
of Drona and Karna, two of his ablest and 
the most trusted generals, came drifting 
along. But, alas, both the corpses Proved 
to be of no avail to him. Duryodhan Was 
now seized with panic. He feared that he 
would be found out by his adversaries ang 
laughed at by them for his Cowardice. He 
thought that he should better brave it 
alone. But something got stuck up On his 
knees, all on a sudden, Duryodhan found 
it to be another corpse. He felt instinctive) 
that it was a god sent means of rescue, ae 
it carried him across the tiver safety, B 


On reaching the other side he dr 
the corpse to the dry ground 
identify itin the dim st 
discovered that it was that of his 
son Laxman Kumar he Uttere’ 
intense pain and fell into a SWoon 


89ged 
a and tried to 
ar-light, When he 


The last words of his dear q. 
echoed and re-echoed in the co 
mind, “The war launched by 


€Pparteq Son 
tidor of his 
You ig an 
Plot No, 684, 
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unrighteous one. If | would join issue: 
with you and fight till the bitter end it is 
out of the affection of a son for his dear 
father and anxiety for saving him from the- 
dishonour of death and disgrace in a 
losing bettle. Duryodhan was so haughty 
and imperious by nature that slight oppo- 
Sition to his will led him into tantrums of 
anger. So his elders and betters nodded 
assent to what he said in order to avoid 
unpleasant consequences. It was Laxman 
Kumar alone who dared tell him to the face 
that he was in the wrong to have adopted 
a disastrous measure like war for the 
settlement of the family dispute over the 
Partition of ancestial property. He had also- 
boldly pointed out to Duryodhan_ that the: 
Course of action of the latter was as 


tidiculous as using a sword to kill a fly in 
the ointment, 


On coming 


back to himself Duryodhan 
found that th 


€ night had advanced and: 


He dug a deep and 
the dead 


Ms ok the last lap of his journey it 
Rat red to Duryodhan that war was 
destrosny OT the part of man_ because It 
aed easily in a few days what it took. 
“3 a to build up with great industry’ 
te yaseverance in peace time. To wag? 
and that v2 use a River of Blood to pik 
dreadguy 4 wal-Monger could cross. that 
of his Pad Only with a raft of the corps® 
insman nes and followers and_ allies a” 
: &scaped the evil in al 
manner, 
the Modern Dur 
wit Pride 
threaten 0 i 


toot hed Ss 
the 


yodhans who, puffed 

Prosperity and powelS 
Y fatiling their nucleal 
"ealise that war made wit! 
Vatious lethal and mode!" 
, °8Pons will destroy ve 
% life flour hing 4 2nd wipe out all form 

Its lap ? 


abries, 


ant 


Karma Bat 


Shri Ganesh Prasad Parija 


eee 


Th 
cae Surrounding of the temple had 
Karma a noisy. The name of 
alate q lady who come from 
One's lips On pilgrimage, was on every 
ging may A thorough search of her was 
pine ene and outside of the 
oft en the 22 steps, and in the temples 
aea, byt aceite. Not only in the temple 
© town so in the lanes and bylanes of 
°XCiteme the search continued in great 

nt by the local people, the sewakas 
royal attendants, Whenever they 


co; 

me across a strange non-Oriya 
“pre you 
belong 


Would 


ady, 


th 
ftom yoy Would ask her politely. 


0 Penaheratra, Madam? Do you 
TOV Gui Maharastra? By any chance. 
u Karma Bai?” 
The g ; 
and until 


For unless 


earch was desperate. 
und out the 


Aily rites Karma Bai was fo 
7 SPend a Lord Jagannath would remain 
the mornin, Although it was afternoon, 
Performed” Khichedi Dhoop hed not been 

ed. Three times in the morning 


trey 

Saj 

to od Dhoop was prepared and Bet 
id no 


Poear deities. But the images 3 

the o 'N the sacred Cha/u Water, rendering 

the aed unsacred every time- last 

king ab akas were compelled to inform the 
Out this unusual incident. 


Kin 
Near 7 Ntupa Keshari was at 4 
Petturbe q usual message. 
hag , 4 to know that the 
he as Not been done. 
Yispigag vet over the cause that © 
Sed the Lord on account of which 
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ing to accept the offerings 
The memory of a dream which he had 
seen during the last quarter of the 
previous night, haunted his mind. He 
remembered how Lord Jagannath appeared 
before him in the dream and reminded him 
of his responsibility of taking proper care 
of His devotees and making them 
comfortable- The Lord felt sorry for the 
king’s routine type formality and mechanical 
It was not enough for him to go 


He was unwill 


attitude. \ ‘ 
to the temple daily and get His darshan. 
He shoul be aware of His feeling too. 

ressed His surprise at the cool 


the king towards the 
€ his devotees although he was 
blood. The Lord 
He would not be 
e the misery of his 


moment he was 


transformed and endless world 
of innocence nd agony. His meditation 


a 

stopped, his individuality merged in the 
universal existence. There he saw 
on the verge of tears, 


quivering to let out the 

From some unknown 
omable silence he 
echo of 4 clear voice, sweet 
“The Brahman is never 
sorrow of the good and 
Infinite links of love that 
ing and Non-Being 


My Be 
piercing through the 


spread every where, 


most inscrutable agony. 
in this Universe would miss this 
long, any where.” 
to himself he found 
before him serene and profoundly blissful. 
The king fell at His feet with tearful eyes 


Not a good soul 
link for 
When he came back 
the Lord standing 


and begged to be 
negligence. The Lord asked the king 
softly to get up. Nrupekeshari prayed 
Him to let him know what he was to do 
immediately. The Lord spoke of a 
certain lady named Karma Bai who had 
come from Pandrapur of Maharastra and 
had given her all to Him. She was 
suffering untold misery although such a 
dedicated ‘soul was rare among. His 
devotees. He told the king that until 
and unless her gtievances. war meet He 
would not accept any offering. With 
folded hands the king bowed to the Lord 
and assured him of his instant action. He 
remembered the Chief Badu standing beside 
him at the time and bowing to the Lerd 
in earnest supplication. When 
turned his head from the Chief 
look at the Lord, 


forgiven for his 


the king 
Badu to 
He was no more there. 


The Sewakas stood before the king in 
bewilderment. So lang Nrupakeshari’s mind 
was absorbed in the dream. Now he came 
back to himself and looked at the temple- 
men in great concern. The Sewakas had 
not taken any food since Morming, |t jg 
Customary for them to go without food 
whenever their Lord Jagannath would + le} 


to accept any offering, piuse 


The king | 
the Chief Badu. The Badu was Sched at 


say something. The moment ki 
looked at him the Badu told him abo ue 
dream which he had Seen last night 1 : 
dream was exactly the same as that ae 
king. He reminded the king at last of e 
Lord’s complaining about the difficuiti, the 
a certain lady devotee from Pandr ES" tof 
Maharastra. SPU oF 


Everything became crystal cle 


Maharaja. What he thought to FE aE\tO® the 


: e 

was like a daylight event, The a ream 
witness to it. Now it was his first 4 U bore 
locate Karma Bai. Until uty 


difficulties were alleviated, the ee her 
go without food and tituals Would 
ordeis to find her out as quickly as Jave 
The devotee for whom the Lord Possible, 
had expressed His concern and sport 

ached 
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the Maharaja to redress her grievances bore 
the image of the Lerd. There had been no 
doubt, she was a great soul. To see her 


would be like seeing the Lord in flesh and 
blood. 


Like every one else the Chief Badu, with 
some of his attending Sewakas put the 
best of his efforts in obteining information 


about Karma Bai. He went from lane to 
lane asking the People about her. Hours 
Passed without respite for a moment. 


Drop-lets of swaat appearing on their faces 
bore the mark of exe:tion. But they were 
Set aware of it. Nor they were aware that 
they had not taken any food or drink since 
the moming. To discover a great soul was 
more than discovering a hidden treasure: 
It was like discovering the God who was 


Somewhere near about. The search 
Continued. 


The Badu noiiced 


a hermitage in 4 
scheduled place, 


As he went near the 
Cottege, the ringing of Arati-bell was audible 
© Nii. Puja-Arati was being performe 
inside the hermitage. The Badu was 
Surprised. |t js Customary that whenevel 
Lord Jagannath would go without food and 
Mtuals on account of some serious lapse "0 
Puja-offering Would be made before any 


“wet deity in Puri. He waited outsidetie 

a till the sound of the bell came to 2 

; t. Then he called aloud, addressing the 

me Of the Ashram, “Will you please 

cae ie O, blesseq ones ?” Soon the doors 

ca nediand a Saintly figuie came out. 
am_ In 


dras ant 
Please > YY. Whom do you W 


arin peas told him that he was searchind 
come Indraswamy requested him 1 
etitered 4 © the Ashram. As the Bad’ 
Smell th ne Cottage, he was bewildered ue 
ie ‘egtance peculiar to the Lords 
Nside_ the temple filling the P40? 
mM. Unaware of his presene™ 
eT was pla Sep in meditation. In front 

1. 8% 4 Portrait of Lord Jagannat! 


d 4 
US attention was focussed on t 


a 
Portrait, 


Out hig eit a mild vibration throug!” 
Périenge sabia along with an ecstatic &* 
Whe ‘ch he could not understa" 


on the req fa the charming smile dwellin9 
i 'PS Of the Lord and a strand? 
“Manating from the 


imag® 


_— . 


During the treasure-moments of ecstacy, 
Lord Jagannath spoke to the Badu affec- 
tonately in his usual voice of Silence, 
“Peace be on you my dear one. | have 
Come here leaving my seat in the Temple 
for the time being. Although the plenti- 
ees of the Temple are not available here, 
ere is Pure devotion’. 


The Badu’s eyes were wet with tears. 
It was difficult for him to believe that the 
Lord had shunned the affluence and  disci- 
Plined services of the Temple and had 
Settled in a petty image of an ordinary 
Ashram. 


Soon Karma Bai came back from her 
pace. As she looked back she was 
dea to see the Lord’s Sewak with her 
i Indraswamy. She immediately bowed 
wn there in reverence. The Badu noticed 
4 big earthen pot full to the brim with 
v4 Set tice placed before the portrait. 
is Onderful_ smell of the Mehaprashada which 
fr @ speciality of Puri Temple came out 
©M the pot. The Badu was stunned. 


A group of pilgrims came to Puri from 
Je atastra on’ foot, for darshan of Lord 
aamath. and her Guru 


n Karma Bai 
raswamy had accompanied them. The 
“Y On which they reached Puri was the 
lesee day of the Srabana month. 
Kann’ her darshan of Lord Jagannath 
lesa Bai was completely enchanted an 
O her body conciousness. Her mind fal 
s Rpecy: she had only one thought tet 
nd Completely belonged to Lord Jagannath 
esti that He was the fulfilment ae 
filed re Touch of a soul-breeze of by 
Cabl pet Whole being with an Ingen 
Of i JOY which brought continuous flow 
With in her eyes. The fellow pile 
Cam whom Karma Bai and Indraswa ny 
visiti from Maharastra spent their ee 
Uri 9 the several temples in the loca 
9 their stay at Puri. At last the time 
net departure from Puri came. Karma 
her Guru Indraswamy were to 
Maharastra with them. Karma Bai 
he Temple to take leave of her 
ord Jagannath. But the moment she 
at His face she was spell-bound an 
flowed down from her eyes non-StoP: 
Slt, it was impossible for her to part 
®t Lord. She decided to stay at Puri 
femaining part of her life, whatever 


'eturn to 


Went tot 


lookeq 
teary 
She f 
With 
for t 
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may be the difficulties. Indraswamy toe 
decided to remain with her at Puri while 
their other companions left the place for 
their native village in Maharastra. Both of 
them chose a place in a mango grove 
beside the car-path known as Badadanda 
to-day at some distance away from the 
temple for their dwelling. Leading a simple 
life of renunciation they spent their days 
happily in visiting the Lord daily and in 
listening to the holy devotional chantings. 


Early in the morning on this day Karma 
Bai took her bath and went to the Temple. 
She stayed there till noon. She came to 
know that the morning Dhoop had not yet 
been offered. On enquiry she was told 
that each time the Khichedi that was being 
prepared for the Dhoop had been rendered 
unsacred as soon as it was offered in the 
Thali. She was very much upset at the 
thought that her dear Lord had gone with- 
out any food since morning. As if she felt 
the pang of His hunger she ran to Him and 
questioned like a child, “Are you annoyed 
my Lord, on any account? Being the 
great Lord of the creation, if you would be 
in need, who in this world would be <ble 
to fulfil it? Avsilent response czme fiom 
Lord Jagannath immediately “Why not? 
You can fulfil it. Prepere some Khichedi 
and offer me and my desire is fulfilled’. 


Karma Bai hurried to the potteris lane 
and bought a large eaithen pot. After a 
bath in the Ashram she cooked Khichedi 
in the pot with great care and offered to 
the Lord sitting beside the portrait. She 
did not know any Mantra to observe the 
offering ritual. She just meditated on the 
image of Lord Jagannath and implored 
him to take some Khichedi. Her mind 
was clear and placid. With the first. feel 
of the bliss-ful breeze blowing from the 


ocean of Sat-Chit-Anandam, she fell in to 


a trance very soon 

Karma Bai requested the Bedu to take 
had. With folded palms the Bedu 
t tothe pot of Khichedi 
and said, “! feel. this is not different from 
the Mahaprasada; but I have to abide by 
certain formalities. The Lord is not seated 
here on the Shree Chakra, nor the food has 
been Offered to Goddess Vimala in the 
tradition of the temple. Moreover unless 
and until the deities in the temple accept 


some Pras 
offered his respec 


food | would not take any food, however 
sanctified it might be. Kindly forgive me 0’ 
the holliest lady. | have come to you by 
the order of the Maharaja. Lord Jagannath 
has told him that unl:ss your sufferings 
have. been alleviated He would not take 
any food. Please com2 with me without 


delay”. 
Karma Bai followed the Badu to the 
palace. King Nrupakeshari got down from 


his throne immediately as a mark of respect 
when Karma Bai entered the court and 
greeted her. He declared that all the 
expenses of Karma Bai would be met from 
the royal treasury. 


But she was reluctant to accept any such 
arrangement. She however requested the 
king to make some provision by which her 
Own Cooked Khichedi would be offered to 
Lord Jagannath as Naivedya in the same 
way as Laxmi’s cooking. 


The Maharaja was puzzled. 
it impossible to fulfil Karma 
Except the Khichedi of Lord 
own kitchen, Khichedi of no 
had ever been offered to Him as Naivedya 
There was no such Precedence. Further 
such a provision could not ba included in 
the daily rituals of Lord Jagannath. 


He thought 
Bai's desire, 
Jagannath’s 
other place 


Pandits and experienced People of the 
temple were called and a discussion 
followed. At last it was decided that as 
per the specification of Karma Bai a pot 
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would be brought from the Potter's lane 
and Khichedi would be cooked in the same 
Pot by Karma Bai herself in the kitchen of 


Sree Ram Das Math. That khichedi would 
be served in the golden plate along with 
the Laxmi pak khichedi. \f Lotd Jagannath 
would accept the offering no body should 
have any objection to Karma Bais 
Proposal. 


The morning khichedi Bhog was again 
Prepared in the afternoon. Karma Bai’s 
Khichedi was served in the golden plate 
inthe name “Maha Dei” along with the 
Khichedi Bhog. When the time for the 
Naivedya came every one in the temple 
Stood in great anxiety to know if Lord 
Jagannath was accepting the food. Krama 
Bai too waited with an anxious mind. 


Would the Lord betray her ? Would she be 
offended ? 


The puja bell tolled 


The Puja Panda saw clearly the reflection 


of the image of Lord J g i the 
Mnath in 
Chalu water. ai 


When the 
the M 
tears 


Badu informed Karma Bai that 
ahaprabhu had accepted her khiched!, 
Of joy rolled down her cheeks. 
Among t 
temple of 
Prashad. the 
or Karma Bai, 


he earthen pots used in the 
Lord Jagannath from Maha 
biggest one is after the na”? 

It is called the “Bai Hand! 


(Translated from original Oriya) 
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THE CONCEPT OF PURUSOTTAMA 


Dr. Phani Mohanty 


Ini th Chapter of the Bhagavad Gita, 
e Ksara Aaeson of triple purusas |.¢, 
. cia Aksara and the Purusottama. 
different) Purusottama has been viewed 

Y by scholars and commentators 


th 


Someti 

i 

Ordinary as Avatara, sometimes aS 4n - 

Sth; Y person and sometimes 4S 
'taprajna, 


T 
Puce utesottama is designated as “Uttamah 
Saguna B in the Gita. It represents the 
Brahma tahman of the Upanisads and the 
Purana “Sutra, and the Purusottama of the 
Putusott and the Vishnusahasranama. The 
the vile is beyond both the Ksara and 
Saha Purusas (Ksara Caksara eva 08). 
Ekansen above all mundane existence 
ee Sthitojagat) and again it is both 
and and the Aksara Purusas as imma- 

Otd, the transcendent. It is the Supreme 
Niverse Presiding deity of the manifested 
h at This lord is Brahman excercising 
aoa of Maya. He is *Maya-Visista 
“¥@'. In Sankar’s languages: it is calle 
Chey Ubadhi’. The world the 
aA this supreme lord by His own 
APtakam tmarmaya). The Purusottama 'S 
a- All beings (both movable and 
an dwell in Him, who is 4 

Such 27! Sarva Bhutani). The nature of 
ane utusa has been discussed in 7th 

chapter of the Gita. 


Wer 


yam the Goal, the Sustainer the 

ord, the Witness, the Abode, the 
Nelter and tha Friend, the Origin. 
'Ssolution and Stay, the Treasure 
Suse, the Seed imperishable.” 


Il pervasive 
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The Gita takes this Purusa as Vasudeva 
(Vasudevah Sarbamiti). ‘“He is the Supreme 
Brahman, the Supreme Light, the Supreme 
Purifier, the Internal, Divine Purusa, the 
Primal God, Unborn and Omripresent.”? The 
Supreme Purusa has manifested in this 
universe and this manifested aspect of the 
lord has been discussed from 19th to 41st 
okas of the 40th Chapter of the Gita. 


sl 
The third sloka of the 11th Chapter of the 
Gita distinctly points out that Isvara is 
The 


Purusottama (Isvaram Purusottama). 
Universal form of Purusottama is manifested 
as the Universe and this form has been 
described from 9th to 17th slokas and again 
from 18th slokas to the end of the 1ith 
Chapter of the Gita. The Lord who adores 
this form in the Supreme Goal (Paramagati). 
He is the Ancient Purusa (Purusah Purana). 
Sankara interprets that He is also the 
Kshetrajna (XII2) who appears to a Samsarin 
owing to 4 distinction in the Upadhis set up 
by Avidya. Isvara is not affected by Sansara. 
Both Sansara and sansari are the creatures 
of avidya, sayS, Sankara. Isvara is Maya- 
dhyaksa. He exists in all living creatures 
(Sarbesu Bhutesu Tistanti). The Purusottama 
through His Isvara-Sakti manifest this world 
and hence, He is the Brahman. 


ttama is not a category to be 
applied to human beings at all though the 
term Purusa has mis-led many to think in 
that line. In the casual sequence, the 
Purusottama is taken to be the First Cause 
and the other two Puruses are its effects. 
One can trace out the origi? of this concept 


The PurusO 


of Causality in the Gita. The Gita says, the 
thread of Causality (Karma Vipaka Prakriya) 
has to be traced back to God himself who 
is the Purusottama. God is the First Cause.. 
the root of the Asvatta, ‘the Tree of Sansara’. 
This is the Highest Goal says the Gita, 


Then that Goal should be sought 
for, Whither having gone none return 
again. | seek refuse in that Primeval 
Purusa Whence streamed forth the 
Ancient Current,5 


The nature of this Primeval Purusa 
(Adipurusa) is discussed in the 17th, 18th 
and 19th Slokas of the 15th Chapter of the 
Gita. “Because | transcend the perishable 
and am even higher than the imperishable, 
therefore am | known in the world 
the Veda as Purusottama, the 
Spirit’.6 “He who, undeluded, thus knows 
Me, the Highest Spirit, He, Knowing all 
Worships me with His whole being”? ; 


and in 
Highest 


The Highest Spirit is 
Purusa, the Physical Manifestation ang the 
Aksara Purusa, its Cause. He transcends 
the Asvattha (Ksara) and js higher than 
even the Aksara, the Seed of that Tree 
writes Sankara. Sankara translates the key 
work ‘Atitah’ as ‘Transcending’ and ‘Uttamah’ 
as ‘More Excellent’. The Purusottama f 
the Gita is the Supreme-Excellent y 
‘Most Excellent’, i in 
comparison to the Ksara Purus 
hand and Aksara Purysa on eon ‘oben 
(Aksarad pica Uttama), e epal 
‘Atitah’ suggests that there is q Cate: Wotd 
difference between the Keera a, cel 
Purusottam (Ksaram Purusam ti the 
Purusottama thus is Quite a dist 


Superior to Ksara 


is the 
ma. 
The Purusottama cannot be 
Aksara. The use of the 
(VIII, 22) implies that Pury 
than Aksara. It is Uttama Purus 
apica Uttamah) higher than the 
Aksara. Uttama_ js ‘Vastusat’ b 
real. Perhaps this adjectiva| isis a 
Purusa stands for a Variet 
and characteristics al] related to 5 
in different ways. Sankar translates 
se Mave Seto) the tMdsion payer st 


but not Isvara, and Uttamah as ‘Super- 
Excellent’. It is the highest Purusa called 
the Purusottama and by this Purusa, the 
whole world is pervaded. The Gita says) 
‘lam the sources of all: from Me evel 
thing evolves, thus thinking the wits 
worship Me, endowed with contemplation. 


The Gita distinctly proves that the 
Purusottama, termed as ‘Vasudeva’, is the 
source, the ruler of the world. The Lord 


desired to see His own form as. Isvara 


(Xl. 3). He is the Supreme Abode of all 
beings (XI. 38), the noble _ souled 
(Mahatman). The Purusottama is supetio! 
to Ksara and higher than Aksara. He § 
“Sarbabhutastha atmanan”—abinding 4 
beings. 


He is both Ksara and Aksara an 
again beyond ihe both. The Ksara 4” 
Aksara ate the Ghatacteristics of Purusottam@: 
The Purusottama is only one having 
Prakrat—reterent and a Purusa—Referent 
and 80 It is not a Purusa in the same sence 
&s the other two Purusas are Purusas- 
the Parameswara (XI: °” 


27), the Paramatman (VL. 7, AV 


Ill." 22), the 
Kutastha Igy 


+ shest 
The Purusottama is neither the High® 


re 

the Sthita-Prajna a5 uf 
iby Scholars like Prof. G. ait 
in his book “The d 

A ug ' 

Metr 4 


& 


Pur b has 
USSottama aS an Ethicel Person W 


Mee from Passions, interests and 4¢ 
8 over-come his egosense 
the general good out of aw 
Oral law. But the whole ‘ai? 
misconception of the 
Purussottama does not ™ 
wYN0 is superior 
his ethical qualities. 
© Controls the other 4 
who sustair 4S originated these tw? 
at th S them and would destroy 
£Nd_ Of the Kalpa, to create 
© comparison is not bet 
'N8S but between the 
Prof. Mishra has 
the sense of 
Which is not correct Ft 
d to distinguish btw" p 
the ‘Purusottam? | od 
@ person who has att 


ho 
ireds 
d 


anew, 
huma 


u 
Pethap faile 
ajna’ 

na 


Pn) is steady contemplation (Samadhi- 
‘ound fi The description of such a concept is 
Bs pm 55th Sloka to the end of the 
sea ed of the Gita. A. Sthitaprajna is 
ay paul: a divine ascent, whereas an 
Soe is a divine descent. When the 
and ae humanity is at stake and the law 
@ uni Sr is distorted, the lord descends to 
Se oraid th in the form of Avatara '° to 
tion of 4 the world at large. The descrip- 
eduen” Avatara given by Sankar in his 
in whi ee to his commentary on the Gita 
ata ive ie uses the phrases ‘Dehavaniva, 
as it ica * “embodied as it were”. “born 
trible Were”. The Lord... .controls - his 
imc ae of Maya and “Manifests 
wt’, “as though embodied, aS though 
manife in exactly the same way as He 
@sts the world, “in order to bless the 


World” 
syatgyn, (E9Kanugraham Kurvan — Lank- 


Peo bien of the Avatara is voluntary. It 
knows a-Maya. The Gita SayS, “who 
truth agus my divine birth and action In 
& co not born again on leaving this body. 
Comm. to me, QO Arjuna”. Sankar 
illusion ¢° that an Avatara’s birth is an 
Isvara, (Maya). “It is Divine, peculiar to 
Both cont of ordinary nature (Aprakrita) 
thitapraina and Avatara can be taken 
© highest ethical person, but never the 


is 


suggests, limination in knowledge, choice, 
whereas these cencepts would not be 
applicable to God. The Gita rightly says: 


| have nothing whatsoever to achieve 
in this world, O Son of Pritha, 
nor is there anything unattained 
that should be attained, yet, | 
engage in action"*. 


Thus the Purusottama of the Gita is _nei- 
ther the Sthitaprajna nor the Avatara. It is 
the ‘abhinnanduitopadana—Karana’ of this 
world, the material as well as the efficient 
cause of both the Ksara and  Aksara 
Purusas- He is Uncaused case, the First 
Cause. He causes the other two Purusas 
to come into being. Commenting on the 
Gita Sankar writes, “There is no other 


use Besides the Supreme Lord, for he 


ca a 


alone is the cause of this universe 


The Purusottam appears to be born and 
embodied though his own thaya, but not in 
reality unlike others. The occasion for 
such ambodiment arises whenever there is a 
decay of ‘Dharma’ i.e., decay and corruption 


in the social orders. 

For the protection of the good, 

for the destruction of evildoers 

for the firm establishment of religion 
born in every age!’, 


. 
"“sottama, Ethicality or morality lam 
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e its, Additional Dearness 

y Dearness Deposits (New) Made under A.E.C.D, 

Act, 1974 and alreedy fallen due 
respectively, the 

der the. Act lie impounded, 
. i despite repeated 
XPediting repayment of 
nising €Xperience for 
© part of the 


continues to hol 
communication by the 
overdue instalments andi 


i ely Submission of 
of which rests With the S, S. AS such ; 
mind, the anxiety of the Govern 


ment t r 
of both the employer ang th 
ment in Finance Depaitment had 


© emplo ees, Si Ey, 
earmarked the 30¢ Y ‘ce Gevern 
date of C. p. Accounts, the s. s 


June 1984 as the closing 
5 fe once aga; : ; 3 
claims, in any Case, before 15+ pl 'MPressed to submit their 
Nominated Authority to finalise the claims 4 P Sitively &s to enable the 
within schedule date. It jg ‘0 


i ‘© complete the repayment 
provided ve 'thwhile to forewarn t - As. that car, the 
difficulti 1 oMInatag A 
of Clete aifficulties woulg arise ing 9 payme, OM July 1984 
of claims after the due date.. ENce, to Obviate vmen _.29ainst submission 
are requested to submit the claims in time . these difficulties the S. As 
accounts under the A. E D D prior : 


or 
F PRL ee eOnithe te: to square up the 
requirements, the Nominated authorit "er failurs ; 


° Comply to these 
. a . , e 
pings ai ene Pasing ON the available tn woul Under exigency 
dee ns HO senmission on This “Scorg see's at its disposal. For 
usvely botne by the specitis “uthorities, 7,..°, the “SPonsibility will be 
that full co-operation be ex n fas 


SHO the: 1 itis pressed once again 
pulously following the date lines in ie é 


Authority by scru 
On ayments of claims. 
"ssa, Bhu *Neswar 


asis 


In 
COmpletion of the 
Director of Treasuries and Inspection, 
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The Withering Soul 


(1) 
YOUR SMILE 


Your smile 
Your sweetest smile 
_ On half-parted lips 
Thrills river 
Thrills sea 
Waxes moon 
Sun beams 
Your sweetest smile 
On half-parted lips 
Showering eternal bliss 
(2) 
YOUR FEET ! TOUCH 


Purple colour 

Of my hope 

Burns me up 

Song 

Of your flute 

Thrills my soul 

In tearful eyes 

With a trembling heart 


Your feet 
| touch, 
Your feet 
| touch 
(3) 
COLLYRIUM COLOUR TEAR 
In my 


Collyrium colour teat 
Mirrors your 
Collyrium face 

You are 

My collyrium, 

You are 

My fountain 

Of grace 
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(4) 
YOUR ARCHED EYEBROW 


Your arched eyebrow 
An aching arrow 
Your half-patted smile 
A glistening petal 
Your tranquil soul 

My ivory tower 
Dwelling within 
Sorrow 

| nurture 


(5) 
UNDER A BLOSSOMING TREE 
RADHA WAITS 
Beneath her eye-lids 
Undeciphered sorrow 
Seethes of night 
On her face, 
Songs of flute 
Rings in her ear 
Under a blossoming tree 
“Radha” waits 


(6) 
IN A MOON-WASHED NIGHT 
HE CAME 
In a moon-washed night 
He came 
His purple smile 
Purpled my sorrow, 
In a deep dark night 
My beloved Lord deserts 
Leaving 
A weeping morrow 


(7) 
RADHA WEARS eee UM 
IN HER E 
Radha wears 
Collyrium 
In her eye 


She blossoms 

Under a purple moon 
Lord’s love 

Swells her soul 

She dreams 

In glittering noon. 


(8) 

RADHA—A WOUNDED gout 
Radha 
A wounded soul 
Silhouette of sorrow 
Shrouds her 
Radha 
A wounded eagle. 
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Storm 

In her heart 
Stream 

In her eye, 

But her dream 
Wearing 

A crimson colour 
Beneath 

A blossoming tree. 
In a dark skyline 
Collyrium Krishna dwells 
Radha looks up 
Her heart swells, 


(9) 
WITHERED ROSE 


AND 
WEEPING RADHA 
Rose withers 


In summer 

Radha remembers 
Collyrium Lora, 
Songs of flute 
Aches her soy! 
Radha burns 
Burns 


!n purple Of sorrow, 


(10) 
RADHA'S PURPLE ROSE 


Radha’s Purple tose 


Withers, 
In Lord's flute 
Many und 


eciphereg I 
Silhouette of anguish 


¥ : (12) (13) 
i LORD OF BLUE MOUNTAIN COLLYRIUM COLOUR LORD 
ae on the Chariot Your collyrium colour frame 
Ss enormous round eyes Pearl like soul 
mee er ike mouth Sparkle universe 
stil joy Sparkle sky 
My heart beats 


: fpkeyiemorse torn heart 
Saf of blue-mountain In bosom 
@s on people My lips quiver 
les On earth Collyrium colour lord 
Nspeakable | offer you 


pnspeakable All my sob 
arth’s mirth All my sigh 


etter No. 36/21 
Rees IV-A Unit I 
€w Capital, Bhubaneswar. 


— 


ORISSA INTRODUCES RURAL SANITATION PROGRAMME 

me has been taken up with UNICEF 
fected blocks of Bhubaneswar, Tirtol, 
pilot basis. The villages covered 
into account their economical 
d Caste and Scheduled Tribes 
nd Orissa is the first State to 
as under :— 


The environmental sanitation program 


assistance in 26 villages of the flood af 
khol Blocks on 


lected taking 

Schedule 
the country 4 
s of the programme are 
reduction of children 


Khajuripada, Loisinga and Raira’ 
Under the programme have been se 
backwardness and predominance © 
Population, This is a new venture in 


have introduced it. The main objective 
f the community, 


(a) Improve of the health © vied 
Lae He morbidity rates is the overall objective. Lew cost: means 
ion are introduced ‘— 


of environmental sanitation 
t of the participation of the rural community 


(6) cioament an an en pa 
sanitation, education, ganitary, latrines, garbage disp ea eye ee a are! 
personal hygiene. smokeless chulas. 

(c) Evaluation of the impact of the project on the health 0 

mainly children and the 


ir mothers. 
(d) Envolvement of the optima!” 
scheme through the existing 17 


¢ the community, 


mal organisational set up to implement such a 
frastructure. 


o other areas based on the experience 


(e) Extension of similar projects * 


gained in the field. : 

U ; b y cent of the project cost and the State Gore 

the cs ea aed The peneficiaries ae oe unatslel yieaty 
i fee geet o far 642 rural lat 

diggi ‘ ting the shelters: iets 
ot i pits and oree pelong to the Scheduled a teew act iulee 

i i . 

Tribes, Ee atantell traine he ed 4  eeeraging and the 
&xtensi Bel ivati e people: : ‘ 

Beran, agencies in mover as nd the Government of Mies ee ne aia 

mme is acceptable tO ae Me the State quring the Seventh Plan period. 
309 blo 


m 3 
@Y cover the remaining 
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The Origin of £ 6nd Jagannath 


b 
Shri Nrusingh Prasad De 


Qur state Orissa is Popularly known 


as the land of “Lord Jagannath”, 


Lord 
Jagannath is regarded as the lord of 
the Universe. The name of Lord Jagannath 


iS to. conjure with every sector of the Indian 
people, irrespective of their Caste, 


Creed 
and teligion. He is the God of the people 
Proclaiming equality of men before God, 


The unusual Popularity of Lord Jagannath 
lies in the fact that. He has been identitied 
with the historical destiny of the fand and 
People of Orissa. He is more 

than a God. Hence, Lord Ja 
intimately connected with 
cultural and _— religious 

According to Dr. H. K. Mah 
as the chief deity of Or 
mention in ancient 
Narapati Nalha’s Bisaldev-Raso of 
Century A. D. and Chang 
Prithviram Raso of C. 1209 A.D. 
influence of Lord Jagannath Over al] Spheres 
of life is conspicuous and dominating, 


The Origin of Jagannath, the Presiding 
deity of Orissa is still shrouded in mystery, 
Attempts have been mad eminent 
scholars to trace the 6 
Jagannath to the Savara, Vedic, 
Jaina sources. While believers in 
cult claim Him as their Lord, 
Christians also interpret Ja 
symbol of Universal 
different rivers falling 
streams of faith have Merged jn ian 
Jagannath. He is not only the 
Universe but also the lord of al 'ligiong 
as religions are Nothing but differeng rOUutes 
leading ro reach the same Joal, 


atab, Jag 


issa also finds 
Hindi literature like 


annath 


Bardai’s 


€ by many 
Origin 


There are many interesting views ea 
to the Lord's origin, Jagannath ne wad 
Mentioned ag manifestation of ei 
in the ‘Jnanasidhi’ of Indravuti. ors 
was the king of Uddiyana, the then dhism. 
and founded Vajrayana system of Bud 


idhi a5 
€ has invoked in his Jnanasidh 
‘Jagannath’, 


“Pranipatya Jagannatham 
Sarvajinavarachitam, 

Sarva Buddhamayam man” 
Siddhivyapinam Gaganopa 


; had 4 
History reveals 


that Buddhism 
Strong foothold ind 


igtian 

tissa from Pre eee 

ea. Scholars like M. Stevens, rere 

Wilson, James Fergusson ands an 

Cunnigham have opinied that pe. rghiP 

Tsang, the reputed © diaY 

traveller has Stated tem splea 

that Mahayana form of Buddhism ite 
' Orissa 


d 
also Mentioned in 


vasma that the sacred rept? 
: rd Buddha remained at Dan is 
In Kaling 


. ether. on 

needless to oe ‘ie at once ut 
Pais i was Captioned as Dat age 
n Kalinga and the then king of Kae of 
Uhasiva Was Woishipping the tooth at od 
aya it Alexandar Cunnigham ge of 
‘e tupa of Barhut’, the ima nadia 
*Sannath, Ubhadia = and =~ Balabi®" + 
Busae® Getived from the Triratn? ad 
Sct “Ymbol_ Buddha, Dharma whe 


°Cording to Dr, Mahatab: 


a 


Sty 


symbols one a little different from those 
found out at Sanchi. and other places but 
the Bhubaneswar symbols one almost 
exactly like the images of Jagannath, 
Balabhadra and Subhadra. The 
Bhubaneswar discovery proves _ that 
in Orissa the worship of the symbols was 
Prevalent since the Ashokan period.’ 
Further Dr. Mahatab has stated that the 
Savaras of Orissa were converted to 
Buddhism during the reign of Ashoka and 
Worshipped the Triratna symbol placed in 
a Buddhist Stupa at Puri. Later in the 7th 
or 3th century when Buddha was  consi- 
Ree as an incarnation of Lord Vishnu, 
Jagannath was also worshipped to be an 
‘incarnation of Vishnu. There is no doubt 
at Buddhism had spread in Kalinga during 
Me period of emporor Ashoka when he 
tumed to Buddhism. In course of time 
Buddhism lost itself in Vaishnavism. 


_ Regarding Jaina origin of Jagannath, 
Fandh Nilakantha Das has the opinion 
et Jagannath is basically a Jaina deity. 
nN the later part of historythe famous 
alinga Jina has been captioned as Nila- 
Madhaba. Orissa Historical Research Jour- 
nal reveals, “This Jagannath, it appears 
Was there in the coast of Kalinga (Present 


Orissa) as a piece of black stone which 
Was mbol of 


omehow 
madh and the analytic Nila- 
dese lava was given to it.” A 
cli ape “the Jaina symbol i. S- nee 
as Nj Kalinga Jina, came to be @XP ae 
aaah (black, nothingness), Ma (Mot u 
Re 've energy) and Dhava (white, |. Gv 
Phenomenal universe).’” Late Kedarnath 
jc hapatra the eminent, Historian has 
gros 4, Jagannath worship at Puri with the 
at Jaina emperor of Kalinga Kharavela. 


> 
a 
2 
= 
= 
Q 
= 
> 
o 
a 


as 


Shri Ja F a ded 
a hly regarae 
gannath is highly been 


Dd 

mene amha. The word ‘Daru’ has 
cat in Vedas and Bhagab 
“lt my ing to Dr. Kanhu Charan 
litera’ be Mentioned here that 5 
Wood (p of Rig. Veda (X-84-4) the wor 
’ W we used to i. ; 
3 e@ universe (Jaga 

Bratt is specifically hae as ‘Daru 
(World substances symbolised !n 
both in the Puranas and bY the 
According to Late Professor Pravat 


Woo, 
People *; 
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Mukherjee, Jagannath has its Savara origin. 
But the influence of Krishna-Vasudeva wor- 
ship of the Bhagabata Cult on Jagannath, 
during the Gupta rule was marked: by the 
spread of Vaishnavism all over India.. 
Thus Sankarshana and Vasudeva came to 
be known as Jagannath and Balaram in 
Orissa. According to Dr. Karuna Sagar 
Behera. The Brihat Samhita of Varaha- 
mihira (6th century A. D.) enjoins to place 
Ekanamsa between Baladeva and Krishna 
(Ekanamsa Katya devi Baladeva Krishnyo- 
madhye). In the Harivamsa, Ekanamsa 
spoken of as the daughter of Nanda and 
also as the sister of Balaram and Krishna. 


Besides the above views, there are also 
many legends beginning from Indradyumna 
and Biswavasu. In the Oriya folk-lore, 
medieval Oriya literature and Puranas the 
stories of Bishnu with Savaras have been 
described in different forms. 

Dr. Benumadhaba Padhi in his book ‘Daru 
Debata’ has described the origin of 
Jagannath to the Daru worship by the 
Savaras, the primitive tribes of Orissa in 
the pre-historic period. The association 
of Savaras with Jagannath was unainimously 
accepted by the scholars. No one has 
denied the Savaras in their views. The 
legendary and puranic sources reveals that 
originally Jagannath was worshiped as a 
log-god among the native Savaras of Orissa, 
might be cult of Jagannath was associated 
with tree worship of the primitive tribes, 
In tree the primitive Savaras saw the symbol 
of their life-ideals, i. e., Ideals of growth, 
tolerance, fruitful living and majestic 
presence. Tree worship was later adopted 
py the vedic seers and acquired deeper 
cosmic meaning and metaphysical signi- 
ficance. The vedic seers saw by his 
intuitive vision that the universe is a tree, 
branching out in all directions with prolific 
foliage. Gradually the simple tree worship 
of the Savares was transformed and trans- 
muated into the vedic worship of cosmic 
tree’ the internal imperishable Aswatha of 
Bhagabat Gita. Happily, the tree stood as 
a sacred symbol for the Buddhists and the 
Jainas as well. All found in the symbolic 
tree the fulfilment of the demands of their 
spiritual life. Down to the days of 
Vaisnavism, the tree symbol went on Progre- 
gsively gathering new meaning at every 
phase of the growth of spiritual life of India. 


Leaving aside conflicts over the origin of 
Lord Jagannath we can attempt an analysis 
of the symbol. He is called Daru Bramha. 
The  Bhagabat Mohapurana _ describes 
ultimate reality as ‘Primal tree’ (Adi Briksha) 
Three different colours of the deties have 
been associated with the three Qunas. The 
black symbolises ‘Tamoguna’, the white 
stands for ‘Sattwa’ and the yellow for 
‘Rajas’. According to Bhagabat Gita, these 
three Gunas control all the activities of man. 
Every one should try to overcome the 
influence of these ‘Gunas’. 


It is remarkable fact that there i 
sectarian about Jagannath. 
basic needs of every sect 
lowest primitive totemism t 
vedantic ideal of Transcen 
Para-Bramhan. 


IS Nothing 
He satisfies the 
tight from the 
0 the highest 
dent Being or 
He is the splendig synthesis 


Vill. Pubagada 

P. O. Raghuagorada 
Via. Balipatana 

Dist. Puri 


of all the verieties of human _ aspirations 
to catch the glimpse of the Being supreme. 
The institution of Jagannath has evolved 
through centuries and has drawn to itself 
faiths and creeds of various descriptions. 
Jagannath is the all-encompassing being, 
the comprehensive. He is identified with 
Purushottama, the Supreme person of the 
Bhagabat Gita and the Great Purusa of the 
Rigveda. He js beyond the duality of 
Staticism and dynamism, holding in his 
bossom the Possibilities of all that is, was 
and would be. He is the All. Historian 
Hunter observes, Jagannath aims at an ‘all 
smbracing catholicism for which “Nothing 
'stoo high and nothing is too low, to find 
admission into His temple”. It is no 
wonder, Jagannath remained for ever the 
meaning-symbol and Object of veneration of 
all the cults of the vast subcontinent. 
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36 According tO 1981 census t 
'S more than those Of the U 


he total poputati 
tion of i 
SA and the USSR. femaies 


© YOU know THAT | 


in India 
“6 In India femal io j 
cS , & male ratio js 9 
5/1 
Where females Outnumber (000. The only Indian State 
1,034/1,000. 'S Kerala wit io of 
a 

EA Mortality rates h ae 
“Ws a are hi 

Bink, Qher among females during 


ae Life expectancy 
respectively, 


* Up to the age of 


: four m 
a8 against 70 per p 


as The rate of fe 
in 1981, 


# Working women wh 
. oO i 
Population jn 1971, increstituted 
1981, while for men sp e884 the} 
the same Period, 


Fatlo wag 51°6/49.7 for 
© death ; 
1,000 death rat er 


Male literary iNcreageq fr 


ie 
8 Percentage + a 


infancy and child 


Males ang females 


iN rural Ingia ; 
of females. nay wee il 


OM OE . 
i a ee to 24-88 


Per Cent of 
Ntage to 2 Slt 
an rae 


ne total 


Per cent in 
1:23 over 


i Save Grain Campaign : 


XN 


ES 


Countrywide Programme 


Dr. S. K. Ghosh 


to The application of science and technology 
res acral agriculture in recent years !s 
ane ting in a steady increase in the produc- 
nN Of foodgrains in the country. The 
UpWard trend in the production of foodgrains 
4 Continue with increased land brought 
me foodgrain crops, with adequate 
ees of fertilisers, pesticides, provision of 
-'Sation facilities, pest management, high 
Yelding varieties, modern technology, credit, 
©., to the farmers. However, the increased 
fasvetion of foodgrains is not sufficient fe 
pr the country’s growing population, if the 
Oduce does not reach the consumers. 


hee On examination of post-harvest hand- 
ee and storage in the country, it is 
f ealed that considerable quantities of 
Beno ins are lost between harvest and 
°nsumption. Major portion of the food- 
a produced in the country is stored at 
© level of farmers, the quantity being 
nae per cent of the produce. is 
s rage methods at farmers’ Jevel are no 
atisfactory and losses take place both In 
Barty and quality, insects, rodents, 
ene, fungus, mites and birds are the 
ed enemies of the stored grain. as 
Oss to help the farmers to minimise 
He Department of Food, Government 
ger ale launched the ‘Save Bo 
laine as a countrywide progtetn 
1969. 1965-66 as a pilot project and ap 
the g, 0 as aregular Plan Scheme. Unde 
ave Grain Campaign, research, develop- 


Ment, 

a i Sd ‘vities are 

Cari.,, °Xtension and training activities 4 
"ed out 
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3. The Indian Grain Storage Institute a 
Hapur (U. P-) and its field stations at 
Hyderbad (A. P.), Ludhiana (Punjab), 
Jabalpur (M.P.), Jorhat (Assam) and 
Udayapur (Rajasthan) are engaged in 
research and developmental work on 
different aspects, of post-harvest problems. 
These are acting as the clearing houses for 
the code of practices to be popularised at 
farm level and are providing apex level 


training. 


4. The extension programmes are being 
carried out with the help of 17 teams 
established in different parts of the country 
under the Save Grain Campaign Scheme, 
The main objectives of Save Grain Campaign 


are: 


(a) To impart training to the farmers, 
traders and extension officials at 
the block level in the . practical 
aspects of storage and preserva- 
tion of foodgrains. 


To extend scientific techniques of 
storage to farmers and traders, 
etc.; through demonstration, wide 
publicity and to develop selected 
villages to serve as model 


villages. 


(4) 


To arrange credit facilities to 
farmers through the State Govern- 
ment for purchase of improved 
type of storage structures and 
construction of pucca kothis. 


(¢) 


(d) To assist the State Government 
for large scale improvement of the 
traditional storage structures. 


(e) To maintain liaison with State 
Government and to arrange for 
steady supply line of storage 
structures and pesticides to the 
users. 


The ultirate aim of various programmes 
1s to help in the reduction of avoidable 
losses to foodgrains in storege, so as to 
make available more foodgreins for humen 
consumption. 


The 17 Central Campaign teams are 
stationed at Ahmedabad, Bangalore, Bhopal, 
Bhubaneswar, Calcutta, Chandigarh, Gauhati, 
Ghaziabad, Hyderabad, Jaipur, Lucknow, 
Medras, Patna, Pune, Raipur, Trivandum and 
Varanasi. All these offices work in close 
collaboration with (a) State Government— 
Department of Plant Protection, Rural 
Development, etc., and also (b) farmers and 
village level workers — training Centres, 
Demonstration, training and Publicity pro- 
grammes are regularly being arranged to 
motivate, persuade and educate the 
to adopt scientific methods 
storage. 


farmers 
of grain 


Under an Intensive Grain Sto 
(1978—-81), the State Gove 
provided with loens for fabric 
Capacity metal bins and Oran 
improvement of existing Storage Structure. 
and for making. available storage Pesticides 
to farmers in interior areas. Selected blocks 
are also being directly covered for Modernis S 
tion of storage prectices. a 


rage Project 
™mments are 
ation of small 
ts-in-aidg for 


The Save Grain Campaign tea 
functionally linked with the J. G.S.| 
for surveying the storage Pioblems 
to each region, for developin 
of practices, for Popular; 
mmended techniques in 
for obtaining the necess 


MSs are 
: Stations 
> Peculier 
g Suitable Codes 
SiINg the reco. 
Selecteg areas 


a 
" ary feed back nd 
progress of different Progremmes fa. he 
level storece development j Or farm 


S discy 
follow up actions taken through ee @ 
level Advisory Committees, Finatly i 

' 2 Q 


State Governments are persuaded to allot 
sufficient funds in the State Plans for 
intensive application of the recommended 
post-harvest conservation measures. 


The Save Grain Campaign, Bhubaneswar 
Office was started during 1976. This 
organisation has been training the farmers 
and persuading them for scientific storage 
Practices through exhibition and other 
Publicity media. Having worked in all the 
districts of the State at present, intensive 
work has been started in the district of 
Cuttack, Puri, Ganjam, Bzlasore, Mayurbhanja 
and Sambalpur in the blocks of Cuttack 
Sadar, Baranga, Dharmasala, Nimapara, Pipli, 
Nayagarh, Qdagzon, Delenga, Jatnl, 
Bhubaneswar, —_Hinjlicut, Kukudakhandi, 
Rayegath, R. Udayagiri, Nilagiri, Oupada, 
Kaptipada and Maneswar. The gist of the 
achievements in the State and in the Selected 


Model Villages Complexes of the blogs 
up to the 31st Merch 1984 is given 
below. 


With the assistance from UNICEF, S!X 
days training to farmers provision of met 
Storege bin on Subsidy end improvement : 
existing storage structures were carried oUt 
'n the Nimapara Block during 1977. The 
ae Scheme was extended to entire ie 
eee Sambalpur district by bt 
the Uni Ag extended assistance wien 
Sea sas Cod Department and throug ne 
sheets io for provision of pols 
demonst, et and outlets for constructiO” 
interest hae te ae 


i loan f facture an 
distribu; or manufac 
tribution Of metal storege bins. 


In order t 
sti UCtures 


Ssistence 
and Wood 


© improve the existing storage 
the EEC has élso  extel - 
‘or purchase of polythene shel 
en Creates for supply to the ore 
‘ Stete. At present, 
being distributed in MOC™ 
Plexes foy Save Grain Campalg 
ate. The list. of Model ville 
Essistence of State p 
Pattment, Community pve 
ES ,_Hiural Construction Depart” 
of different Colleges, Youth fT 
Uvak Kendra, Mahila Samitis 


del 


¢ 


The list of the Model Villages selected by S. G. C., Bhubaneswar 


Model village 


Bishnupur 
Bhagabatipur 
Dalbhanpur 
Olikana 
Balanga 
Tulasipur 
Bamanala 
Lakhminarayanpur 
Ghorodia 
Pubusahi 
Ghaduala 
Ranganipatana 
Baunsia 
Badakhandi 
Santhoia 
Sasola 
Mitrapur 
Baragaon 
Jerango 
Raghunathpur 


Gudagolia 


Block 


Nimapara 
Do. 


Do. 


Do. 
Pipli 
Delanga 
Khurda 
Nayagarh 

De. 
Odagaon 
Hinjlicut 
Baranga 
Cuttack Sadar 
Nilgiri 
Manaswear 
Rayagada 
Bhubaneswar 


Kaptipada 
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District 


Puri 


Do. 


Do. 
Ganjam 
Cuttack 

Do. 
Balasore 
Sambalpur 
Ganjam 
Puri 


Mayurbhanj 


Annexure | 


SAVE GRAIN CAMPAIGN, BHUBANESWAR 


(Achievements at a glance up to March, 1984) 


1. Training 


1:4 


122. 


UE 


1:4. 


15. 


Stipendiary Training (21 days) —General 
(a) No. of training conducted 
(6) No. of trainees trained 


(¢) Total stipend amount paid 


Stipendiary training under UNICEF Scheme 
(a2) No. of trainings conducted (21 days) 
(6) No. of trainees conducted (21 days) 
(c) Amount paid as stipend 

(a) No. of trainings conducted (5 days) 
(6) -No. of trainees traineg 


(¢) Amount paid as stipend 


Non-stipendiary training for Government Officials 
(a) No. of training courses Conducteg 
(6) No. of V. A. Ws. trained 


Non-stipendiary training for volunteers/farmers 
(2) No. of training course Coducted” 

(5) No. of farmers/: volunteers trained 
Association in other training Programme 

(a) No. of trainings associated 


(6) No. of volunteers trained 


2. Demonstration 


2s 


22 


2:3. 


2:4. 


Grain Fumigation . 


(a) No. of Storage structures fu Migated 
(2) Quantity of foodgrains fumigated (in au; 
Prophylactic treatment — 
No. of storage premises Sprayed 

Domestic Rat Contro| 

No. of houses treated 

Field Rat Control 


(a) No. of live rat borrows fumigated 


(6) Area covered (in acres) 
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ee 


49 
2,450 
Rs. 2,05,000:00 


3 
150 

Rs. 18,500-00 
21 

1,050 

Rs. 31,500:00 


104 
2,277 


\ 
573 
11,624 
83 
5,028 
23,187 
86,910-9701ls- 


50,26 
1,92,416 


6,76,429 
25,661°36 


3. Publicity 


(a2) No. of T. V. feature arranged acs 6 
(b) Radio talks given a 24 
(c) Radio spot link-ups 78 
(d) Press Reports published 118 
(e) Exhibition arranged/participated 152 
(f) Film show/slide arranged 130 
(g) Wall painting done 18 
(A) Wall stencillings “ 11,923 
(/) No. of boardings erected 40 
(7) No. of pamphlets/leaflets distributed 1,02,481 
4. Distribution of metal storage bins 6,982 Nos. 
5. Construction/Improvement of storage structures 
5:1. Construction of Storage Structure 
(a) No. of pucca Kothi constructed . 541 
(6) No. of straw bid constructed 1 
5°2. Improvement to existing storage structures 
No. of storage structures improved BA 1,682 
6. Quantamisation of Save Grain measures 
.. Rs. 3,87,66,097°35 


: res 
Value of foodgrain saved by insect, rat control measu 
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GOVERNOR ADDRESSES BHARAT SEVAK SAMAJ 


Shri B. N. Pande, Governor of Orissa said that the corruption and violance 


had been tarnishing the image of the country and these should be putdown with 
heavy hands. 


Inaugurating the first State Conference of the Orissa Unit of Bharat Sevak 
Samaj at Municipal Hall here on April 7, the Governor called upon the social 
workers and voluntary agencies to be vigilant against these evils and help in the 
restoration of confidence of the people which was being shattered. 


The Governor dwelt upon the Programmes 
development through planned Process and said that th 
consolidated without people's Participation. 
had laid emphasis on the constructive 


and progress of economic 
© democracy could not be 


During the freedom struggle, Gandhiji 
Programmes and 


workers should 


velopment. programmes to ensure theif 


he Bh 


uld 


onstruction to 
he added. 


Swami Harinarayana Nanda, 
maintenance of national Solidarity 
development of the Country, 
the Swami pleaded for inculc 
of the country. He Said ¢ 
economic development wo 
intended. The consciousne 


Chairman of the Bharat Sevak Samaj called for 


ame vigilant, the penefits of 
e be the People for whom they were 
hakti or the People’s béwer eheuldees 
tty. He also adviseq the workers of 


Watch- . 
development programmes and SUCCess Of the ne Tor 'Mplementation of the 
Oint Pregramme 
Shri Chintamani Pani \ 
; pr Uarat OM, Presided ove ; 4 
Shankar Singh, General Secretary o¢ the Bh "the function and Shri Shiva 
occasion. arat 


Sevak Samaj also spoke on the 
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h 

’ ° 
the "dered that no songs other than 
8 


ee 
PRESENTS ITS FIRST COMPOSITION 


rch Wing on Odissi Dance under its 


ODISSI RESEARCH WING 


G - 
Bement of Orissa has started a Resea 
ae ig of Culture. Intended to provide documentation of various of the classical 

orm and to enrich its repertoire, the Researsh Wing has the most eminent Gurus in 


d 

ieee and instrumental music. Guru Shri Kelu Charan Mohapatra acclaimed all over 
aig Mccat’ doyer of Odissi classical dance is the moving spirit of this tesearch wing. 
Re th ed by Guru Shri Bala Krishna Das for vocal music. Pandit Shri Bhubaneswar 

sketch ee noted violinist is expected to join the team shortly. Besides the wing has 

With sti oer Sanskrit scholars, assistants for dance and music. The Wing Is fully equipped 
me eamera, video equipments, etc. to complete the documentation work. Smt. Kumkum 

ordinat ¥, noted danseuse administrator is the Officer on Special Duty and the. Chief Co- 

°F of the project. 
On the First of April 1984 the inauguration of the Research Wing was ceremonially 


held 4 
Gita qongwith the starting of a State level exhibition-cum-seminar on Jayadeva and Shri 
Orissa inaugurated the Odissi Research 


Wie oVind. Shri J. B. Patnaik, Chief Minister, 


Ng j 
'N a colourful function at Soochana Bhawan 
Govinda the song of the dark Lord Krishna 


not only in Orissa but over the entire 


Shri ¢ 
i Jayadeva's immortal creation Gita 
entaries, poetic imitations, translations, 


is th 
© fountai 
Suntain head of cultural affiorescence 


Ina 
ian 
Sub-conti inspi i comm 
nent. It has inspired literary A : 
8, wood carvings, sculptures and above all music and, performing arts ach 
Its intimate relationship with Orissan culture !s evident from its integration 


© the daj ; A - temple. King Pratap Rudre Deva 
aily + , th in the Pur! p : / 
y tituals of Lord’ Jaganna ‘jayadeva’s Gita Govinda can be sung in 


Since then songs of Gita Govinda are 
nt before they retire. The Origin 
le dances by the Devdasis or the 
he influence of Gita Govinda. 
from Gita Govinda was 


rituals. r 
tnal entertainme 
d to these temp 
is also a product of t 
h Wing based on a song 


Pregj 
wie of the temple as part of its 
ni isi before the Lords as their noctu 
Shari ie a classical dance form is trace 
The first rutya. Thus in a way Odissi dance 
*hetefore Composition of the Odissi Resea'¢ 
i Most appropriate. een 
firgy V2Vadey, . . ‘nda only two pure songs 0 invocation. e 
t ‘a prese a Govinda 
So, _P"88ents ame He nfs a ee Onan and is famous the world ie, af tha Desig 
tion and has been Hs h din the classical dances. The less nown sear : nie 
kygy On is equall mule, ary teal its _ lilting rhythms. E ita eae 
s are”. 

§ mandal y graceful in its l¥ fitalalita bane mala, Jaya Jaya Deva pie In this 
a, dhruta kundla, kalita ed vishnu beginning with & escription of 


Sg 

n 

Vi a A ; 

ishn, /2¢eva sings the praise of Lord Krishna au on to present Krishna as bedecked by the 
deva go as the killer of the demons, Madhu, 


U tect; 
flo of sting on Kamala’s bosoms, Java iva 
Reiners testover of re seen el of world’s sufferings, as victor of the 
she ai Ravane up-holder of mount Mandara 
ee Earlier the song was mostly sung as a 

ition of the invocation 


Rha a 
pola, oF a8 the ardent lover of Padma of LAXM*, iat type compos! 
» 9p 9 has basbure vocal item. For the first time 227, stanza of the song © @ many 
. ch Wing: pture entire mythical and 


fen made b issi ear 
y the Odissi, Res' ve they ca 
a gem, a master-pieces of lyrical composition 2 Y 
Ag nee within the limits of two 
ang bhin 


line stanzas- 


opriate m 
the Concenr of the dances is perhaps the ne Foeeiderable research has 
VisPanning ae beauty or these iytical se Re form. On an eit cane 
OF ailisin 5; and presentation of the song In : ere enacted througn 4 inaya 

SINgle eae of Lord while re ee MohaPat nile simultaneously contents 
r, Guru Shri Kelu na 


edium to evoke the rich 
has gone_ into 


d the lines w 
himself W’ 
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of the songs and the story ot Radha and Krishna, Vishnu and Kamala were presented by a 
duo of dancers, Siketa end Kukumina. The lines by the songs were repeated again and 
again to bring out the bhaba and the rasa of the words and even to those unfamiliar with 
Sanskrit and Indian mythology the meanings were quite clear. Special mention is to be 
made to the graphic presentation of fhe killing of the serpent Kaliya by Lord Krishna and 
the presentation of Vishnu flying on his carrier eagle, representing the words Garudasan@. 
The flowing movement of Guru Kelu Charan Mohapaira evoked the illusion of the giant bird 
gracefully flying in the blue skies with its celestial master. The item had been choreographed 
by Guru Shri Balakrishna Mohapatra and the music composed by Guru Shri Balakrishna 
Das. Guru Kelucharan Mohapatra had drawn the inspiration for the choreography from the 
illustrated palmleaf manuscripts of the Orissa State Museum, ancient sculotures andmaata 
paintings. The textual interpretation of the verses had been provided by Pandit Shri Nilamoni 
Misra, Guru Shri Kelucharan Mohapatra was assisted in his presentation by Sikata and 
Kukumina in dance, Shri Janakibalva Patnaik on the flute, Shri Sunakar Sahu on the violim 


Shri Ratikanta on the phakawaj and vocal singing by Shri Pranab K i hri Gopal 
Panda, Shri Ghanashyam Panda and Smt. Kalyani Mishra. unmet Bete ia aa 


Odissi as a classical dance form was captured j § ; b 
Guru Shri Kelucharan Mohapatra and his team. ae eee We see iy 
new concept of integrating the thought of the Batu nacuiec cae m . i was diene 
contents through visual representation in the performance. Thi a t @ song Bi ec 
repertoire of the Odissi classical dance form in a big way Rha ae Wi i certainly entee es 
of the dance from to go deeper to the original sources aie pre a | students, fawn is 
no doubt that with this type of multidimensional research linkj a inspiration. ! i, 
the totality of Orissan cultural hertitage and documenting the aa the Odissi dance hile 
Research Wing will provide the much needed authenticity of ame for Posterity the a 
Orissa. the classical dance form 


mo eeeeess—s——n 
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—— 2 3%} , re 
FIRST MULTI-MEDIA PUBLICITY CAMPAIGN ON 20-POINT PROGRAMME 
AND NATIONAL INTEGRATION AT NARSINGPUR 


_ Athree-day multi-media campaign on new 20-point programme and_ national “integra- 
tlon was launched yesterday at Narsinghpur, a remote backward block of Cuttack district 
under the auspicies of Inter-Media Publicity Co-ordination’ Committee, Orissa. Inaugurating 
this Campaign; the Chief Minister of Orissa, Shri J. B. Patnaik said that the State has 
Carved/a niche in the national panorama for successful implementation of the 20-point 
Programme. Shri Patnaik said, Orissa known for its age-long backwardness is now a 


frontal State in respect of industrial development and supply of drinking water facilities 
culture, there waS a record production of 70 


as well as rural housing. In the field of agri 

lakh tonnes of paddy in 1983-84 kharif year as against 60 lakh tonnes in an average in 
the previous years. This was not due tc, favourable monsoon is oil)” GENER eNEDES 
of increasing consumption of fertilizers by farmers and better water management he said. 
Also the efforts now being made to irrigate additional 1,000 acres of cultivable land in a 
block through lift and minor irrigation has also yielded some result in this direction. 
Shri Patnaik further said that 800 crore Rengali Dam Project when completed , will 
irrigate 8 lakh acres in Cuttack, Balasore and Dhenkanal districts. Narsinghpur and Tigiria 
will also be benefited by this Project. 

Shri Patnaik also highlighted the gains of anti-poverty scheme such as I. R. D. P. and 
E.R. R. P. in which poor people have improved their social and economical conditions 
through iGirevea cater nae cattle rearing and goatery, traditional artisanship and efforts 
through trysem. The number of old-age pension has also increased four times during the 


Sixth Five-Year Plan inspite of financial constraints. 
because there is a stable Government in the State, it 
r development and saccour during the national 


Shri Patnaik further said that 
hich have been fully utilized to restore the 


Could garner huge central assistance fo 
Calamities like flood, cyclone and drought whi te a 
Normal economic activities in the shortest possible tme. 
i d, religions and language but inspite 
India, h net d of many caste, creed, 2 bu D 
oF its diveniy +e d aa ueinats character, this great country has from time imemorial 
exhibited unit : d broiled itself in the national mainstream. This 20-point programme 
Of Prime ies 5 Ha Indira Gandhi aims at removing all kinds of regional disparities to 
nister, : : 
make people economically, culturally ‘and socially bounded together. 
ini ; Basanta Kumar Biswal also spoke on the 
Th i ate Minister, Shri r 
occasior, mets and please and explained how with the successful implementation of 
-point s the Guest 0 OO a the poor patticularly the socially down-trodden people's 
Conditio programme in the St Hateaid: Orissa has stood first in the country aad earned 
n, are being elevated. acilities in the State. He said by 1990 every 


gold a ‘aking water f : 
ill ate! for provision of on tell in the minimum for portable drinking water. 


_P. and Shri Samir Routrai, M. L. A. 
ve one clot All India Radio, Cuttack in his Manes 
address A de aa f various media such as All India Radio, Tele- 
Vision, Presg (aronnetiong Bureau, Directorate ci pleld Pubes Deen of Advertising 
and Visual Publicity, Films Division, ete. in making one ve pay alot 12! BunICi of 20- 
Point Programe. He also said that the various dapartments of State Government also are- 
“°-Operating in this campaign. 


SPok Among others, Shri Sub 
©. Earli i §. Baishya, 
er, ShriS ivemmentne 
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During this three-day campaign 4 Nos. of seminars on production of oil seed, pulses, 
minor irrigation, lift irrigation, poverty amelioration and rural employment generation, health 
and family walfare including prohibition of dowry system, small and cottage industries, 
social forestry and preservation of enviornment are being held in which concerned: State 
Ministers, Secretaries and other departmental heads are participating. Also in these seminars 
local representative, voluntary organisations from four neighbouring Panchayat Samities are 
also participating and they will discuss about the problems as well as methodology of 
successful implementation of 20-point programme. 


A State level exhibition has also been arranged during this campaign. Film shows, song 
and drama groups, . television coverage, print Coverege has also arranged on_ the extensive 
manner by the media nits located in the State. 

Nr cere rare ER 


oqp—MP-xI! (I. & P.R.) 27—2,000—26-11-1 984 oz 


Vol, XL No. 12 ORISSA REVIEW. Regd. No. 0-5/84. 
Licence No. C. R. N. P, 5—Licensed to. post without -Pre-Payment ae 


